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FOREWORD
ere is another edition of Religious
Views in English.
Following the publication of
an English issue of Religious
Views in June last year, comprising a compilation of texts
from the previous four issues,
we have now translated into
English the double issue published in the local language in
April of this year. There was
considerable interest in the
first special English-language
issue, which is why we decided to publish another this
year. The first English-language issue included papers
on subjects such as freedom of
religious confession and the
return of refugees and displaced persons, the role of religious communities and
churches in civil society, col-
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laboration between religious
communities and churches in
BiH, and religious education in
public schools.
This issue addresses two subjects: religion and politics, and
women and society. The articles are the work of Dr Fr.
Mile Babić, Nataša BarolinPilsel, Dr Dimitrije Kalezić,
Fatima Omerdić, Eliezer Papo,
Remzija Pitić, and Dr Ljubomir
Stojanović. Each of these articles, in the manner appropriate to the authors’ religious
communities and churches,
deals with religion and its relationship with politics, and with
women and their position in religious communities and
churches. The articles are the
product of the traditional religious communities and churches
in this part of the world: the Is-

lamic Community oif Bosnia
and Herzegovina, the Serbian
Orthodox Church, the Roman
Catholic Church, and the Jewish Community of Bosnia and
Herzegovina.
From its very first issue, Religious Views attracted the attention of the public, bringing
together as it does several
eminent names and their work
between the covers of a single
publication. We hope that you
will learn something new and
discover something of interest
from this issue, too, like its
predecessors.
Yours truly
The Editors

RELIGIOUS COMMUNITIES AND POLITICS IN BIH
Dr Mile Babić, Professor at the Franciscan Theological College, Sarajevo

eligion
and
politics have been
intimately linked
not only for centuries or
millennia, but from their very
earliest origins. The Christian
religion was thus closely
linked to politics during the
time of the Emperor
Constantine, who first began
to privilege Christianity in the
year 312; or more exactly, it
was in that year that
Christianity began to take
over the role of the Roman
religion in the Roman Empire.
By the time of the Emperor
Theodosius, in 392 AD,
Christianity had become the
religion of the state, which
meant that anyone who
opposed Christianity was
opposed to the Roman state,
and vice versa. In this unity
of politics and religion, the
state was identical with
politics, which meant that
every policy was inherent in
the state. And religion played
the most important role in the
state, because religion was the
basis of politics; it was
religion that both established
and justified policy, or in other
words gave politics its
legitimacy.

The separation of
religion from politics (of the
Church from the state) took
place during the time of Pope
Gregory VII, at the time of the
dispute over the investiture
(1057-1122). This was the socalled Gregorian revolution, as
Harold J. Berman calls it.
Religion became divorced from
politics, or more accurately
religious authority became
divorced from political
authority, but both forms of
authority continued to appeal to
Christianity as their foundation;
both claimed legitimacy by
appeal to Christianity. It was
only in the modern era, after the
religious wars between
Catholics and Protestants, the
French Revolution of 1789 and
the American Revolution of
1776, that religion and politics,
Church and state came to be
wholly separate. After the age
of revolution, religion was no
longer the basis of politics,
which was now based on the
individual and human
intelligence. The state exists for
the individual, to defend the
human dignity of each of us, and
does so by securing our human
rights and freedoms.
After the age of
revolution, there came about
differentiations in politics, with

society separating from the
state, which is the most
significant change in the
political life of the new era.
The state protects that which
is common to all of us, which
is the human dignity of every
individual (every citizen), and
everything else – religion,
nation, culture and the like –
belongs to the domain of
society, in which distinct and
private interests are the rule.
Freedom of religion is a
human freedom, and entails
the equality of all citizens
before the state, regardless of
their religion or whether they
are theists or atheists. To be a
believer or a non-believer, to
adhere to this or that world
view, to belong to this or that
religion, is a fundamental
human right. In short, it is a
major gain that religion is no
longer an affair of state, but
a social issue, a private
matter, which means that all
religions are equal before the
law of the state. The state
neither persecutes nor
privileges any single religion,
but protects all equally.
Here in BiH neither
religion nor politics, nor
religious people (and
particularly
religious
dignitaries) are fully aware of
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what has taken place in the
modern era in the relationship
between religion and politics.
When national parties (the
SDA, SDS and HDZ) came to
power in BiH after the fall of
communism, they were in
close collaboration with the
religious communities and in
particular with religious
dignitaries. This meant, in
effect, a return to the old
paradigm of the relations
between religion and
politics, the paradigm that
had been the rule in Western
Europe during the new era in
the wars between Catholics
and Protestants, to the
paradigm that was the rule in
Western Europe after the
French
Revolution.
Nationalist politicians and
ideologues in BiH to this day
appeal to their religion as the
basis of their politics and to
the support that they receive
from religious communities
through their dignitaries.
Religion is thus made to serve
politics, to serve the nation, to
serve national policies, to
serve nationalism, even: in
other words, religion is
instrumentalized for political
ends, or to put it figuratively,
religion has subordinated
heavenly interests to earthly
interests; it has subordinated
the values of the kingdom of
God to transient earthly
values.
This intimate tie
between religion and national
politics is to be seen at every
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step in BiH. Any chance
traveller may observe that
religious edifices (churches and
mosques) and the fine new
homes of ruling national
politicians (who have become
wealthy overnight) are springing
up everywhere in BiH, while
everything else is marginalized,
particularly culture and the
economy, which in fact means
that both economic and spiritual
development are totally ignored.
During the election
campaign,
the
public
appearances of religious
officials have for the most part,
directly or indirectly, served to
promote national policies and
national parties. It is sufficient
merely to keep up with the air
and print media to see this.
Indeed, national politicians
openly boast of enjoying the
support of the ecclesiastical
hierarchy
and
church
dignitaries, and those
dignitaries have done
nothing to distance
themselves from this.
The entire preelection rhetoric has
been a rhetoric of
national
and
religious politics, and
no one has mentioned economic
and cultural issues. This is a
campaign in which the genuine
problems people face in BiH are
either swept under the carpet or
instrumentalized.
Other
national parties (other nations,
other religious communities)
and the international community

are blamed for every failure.
Almost no one has perceived
or admitted his own errors and
failings, and almost no one has
condemned his own criminals,
that is the criminals within his
own national and religious
group. It has been totally
forgotten that it is of the
essence of Christianity to
confess to one’s own sins, not
those of others. The Gospel
of Jesus calls upon us
Christians to repent, that is to
change ourselves, not other
people.
Religion can make a
contribution to the general
welfare of society only when
it is free, which means when
it is separate from the state.
Only when it is free can
religion remain true to its
essence and its purpose: to
serve God and man. Religion
is free when it is not
politicized, when it is not
changed into a
mere tool of
mundane politics.
To serve God
means to serve the
values of God,
the values of the
kingdom of God,
which
Jesus
preached and practised: the
universal human values of
peace, freedom, love, justice,
the good, the truth, and so on.
These values are multiplied
by being freely given, not by
being
imposed
or
expropriated. To serve the
individual means to serve
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human salvation, the
fulfilment of the life of the
individual, to do everything to
ensure that life succeeds in
full. Religion that is free of
mundane interests becomes
the prerequisite of freedom in
both society and state, as the
prominent philosopher of
r e l i g i o n
Hermann Lübbe
states.
In contemporary
societies and states the
problem of individualism has
reared its head in North
America and in Western
Europe: in democratic
countries, that is. If the state
is
there to protect the
individual, this raises the
question of whether there
are any values that link the
individual to a given
community. Religion can
contribute to that quest for
shared values, for fundamental
values. As a result, nowadays,
it is indirectly acknowledged
that the political system is
based on values that it has not
itself given rise to, on values
external to itself, on values
that give it its basis and
justification (legitimacy).
This is why there is talk of
civil religion these days,
meaning the fundamental
values that are common to all
the religions of a given polity,
all the citizens of a given state.
But this entails the negation of
the specific nature of each of
the religions of that polity.
Religion is competent to bear

witness to those fundamental
values when it does not serve
mundane interests. These
shared values spread and
multiply by giving, by bestowal.
And given that this is so, they
are essentially shared or
common values (not private
ones), and they transform
humanity into a
c o m p l e x
community.
Religious
communities and religious
officials are competent solely
for the spiritual and the moral
aspects of politics, and not only
of politics but of the sciences
and everything else that people
are engaged in in this world. As
a result, religious officials
have no jurisdiction over the
economy as such, or over
politics as such, but only
over the spiritual (and moral)
aspect of the economy and
politics and so on. The purpose
of the action of religious
communities and religious
officials is neither politics nor
abstention from politics, but (if
we take Christians as an
example) to proclaim and
practise the values of the Gospel
of Jesus. Their field of action
is spiritual, that is non-political,
but that spiritual action
invariably has a political
dimension, and in practice
becomes political. This is right
and proper, but in so doing,
Christians must respect the
democratic rules of the game.
As far as building
mutual trust and confidence is

concerned,
religious
communities bear the major
responsibility, and it is
furthermore an irreplaceable
one. If believers believe in
God as the Creator of all
things, if they trust in God,
then by the logic of the matter
they must trust not only in all
people but also in all of God’s
creation on this earth. The
litmus test for every religious
community, for every believer
and for every religious
official, and above all for
every religious dignitary, is:
Do
religious
dignitaries and religious
officials tell their flock, and
show them by example, how
they should witness to their
trust and their love primarily
towards others, that is
towards the members of other
religions and other peoples in
BiH? Or do they prohibit
their flock from doing so,
indirectly and tacitly? Do
they prohibit love for one’s
fellow man and woman, or do
they enjoin it?
It is of the essence of
religion to witness to trust in
God and love of God and to
witness to trust in other people
(which for us Catholics means
to trust in Muslims, Jews,
Orthodox, atheists and so on)
and love for others. It is on
the response to this question
that the very future of BiH
depends.
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WOMEN IN THE CATHOLIC CHURCH
Nataša Barolin-Pilsel, religious educator, Zagreb

he dignity and
vocation
of
women is a
constant topic of reflection,
and one that has acquired
particular significance in
recent years. The Catholic
Church, too, is reflecting on
this issue, as well as on the
place of women in the
Catholic Church in particular.
To understand the official
views of the Catholic
Church on a given issue, or
the position of a given subject
in the teachings of the
Catholic Church, and thus of
the position of women in the
world of today, one should
refer to the teachings of the
church, and in particular to the
documents of the 1962-65
Second Vatican Council
(Vatican II), the most recent
assembly of all Catholic
bishops, initiated by Pope
John XXIII. Since his day,
many additional documents
have appeared, a process that
is still on-going.
In its concluding
message, Vatican II includes
an observation of relevance to
our subject: “The time is
coming . . . in which the
advancement of the vocation
of women is being developed

to the full, in which women are
occupying their rightful place in
society, a position that they have
never previously enjoyed.”1
This article will give a
brief overview of some of the
most important documents on
women in the Church,
documents which indicate the
official views of the Catholic
Church; to obtain a more
complete picture of the position
of women in the Catholic
Church and the ecclesiastical
community, however, we shall
need to consider some other
aspects that may shed light on
the true position of women in
the Church. In this I have drawn
heavily on Ljiljana MatkovićVlašić’s book Žena i Crkva,
2002, Multigraf, Zagreb.
1. IDEOLOGICAL BASIS FOR
THE ALIENATION OF WOMEN
WITHIN THE

CHURCH IN TIMES

PAST

See “Women, a sign of the
times” in the Apostolic Letter
“Mulieris dignitatem”, on the
dignity and vocation of women
on the occasion of the Marian
year, John Paul II, Rome,
15.8.1988,
Kršćanska
sadašnjost, Document 91,
Zagreb, 1989, p. 5.
1

It has not always been
possible to articulate the
position of the Church in
regard to women in the words
of the Second Vatican
Council. Catholic thinking
was affected by a powerful
ideological faction that had an
extremely pessimistic view of
women.2 St Jerome said that
women are the “gateway to
hell”, justifying his views by
the fact that Satan chose Eve
as the intermediary who
would lead Adam to sin. St
Augustine’s views of women
were no better; he regarded
women as necessary to men
solely for the purpose of
bearing children, since any
other form of assistance a man
needed could be better
provided by another man.
These views were also
adopted by St Thomas
Aquinas, who developed a
complete theory on the lesser
value of women. He based
this
on
Aristotle’s
understanding of human
sexuality. In this view, the man
is the true sex, the active

See Žena i Crkva, Ljiljana
Matković,
Kršćanska
sadašnjost, Zagreb, 1973.
pp.78-81.
2
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principle, while woman is the
passive recipient, providing
merely the material for a new
person to be born. Woman is
a “failed man”, born as the
result of some flaw in the
semen; “aliquid deficiens”, a
defective being. 3 This
inadequacy and imperfection
affects woman’s body and soul
alike, as a result of which, in
St Thomas’ theory, she lacks
the moral strength to resist
lust. As a result, she must be
deprived of every form of
political responsibility, the
right to teach, and of course
the sacrament of the holy
order and every other
jurisdiction as well. Since the
entire works of St Thomas are
a major authority for the
Church, his teachings on
women became part of official
ecclesiastic enactments and
therby defined their legal and
liturgical position within the
Church.
It is obvious to
everyone nowadays just how
grave an affront to the human
dignity of women Thomist
theology represents, and
how far it is contrary to the
Biblical and Evangelical
understanding of mankind.
The Church understood that
it was incumbent upon it to
rectify the injustice inflicted
on women, and on humanity
as a whole, as a result of

3

Summa theol, II, 11, q.149,
art. 4.
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ignorance – and to do so as soon
as possible. The Second Vatical
Council took an important step
in that direction, with the
purpose of rectifying the
position of women in every
aspect of life – civilizational,
cultural, economic, religious,
political and so on. However,
the impact of Vatican II led to
only very slow changes to the
existing mindset.
2. WOMEN

IN

CHURCH

DOCUMENTS

Given the mass of
documents that should be read
if this subject is to be adequately
presented, and the limited space
available, I have considered
only the most important
documents, which are:
a) Pastoral constitution
“Gaudium et spes” (Joy and
Hope), Second Vatical Council,
on the Church in the modern
world, signed by Pope Paul VI
in Rome on 7.12.1965;
b) Apostolic letter from John
Paul II “Familiaris Consortio”
(The Family Community) on the
duties of Christian families in
the modern world, issued in
Rome on 22.11.1981;
c) Apostolic letter from John
Paul II “Mulieris dignitatem”
(The Dignity of Woman) on the
dignity and vocation of women
on the occasion of the Marian
year, issued in Rome on
15.8.1988;
d) Pope John Paul II’s letter
to women prior to the
Fourth International

Women’s Conference in
Beijing, issued in Rome on
29.6.1995;
The main features of the
promotion of the dignity
and vocation of women in
Church documents are:
1.The equality of the sexes
and the rights of women as
a key element of social
justice:
Bringing a reformist
spirit to a consideration of the
dignity and vocation of
women, Pope John XXIII
spoke of the need to enable a
woman to work in
circumstances
that
acknowledge her needs and
duties as a wife and mother.4
On behalf of the Catholic
Church, Pope Paul VI was
first to note that women
“demand true and factual
equality with men where they
have not yet achieved it”.5
Speaking of the
essential equality of all human
beings in the pastoral
constitution “Gaudium et
spes” (Joy and Hope) on the
Church in the modern world,
the Conciliary Fathers were of
the view that “it is a matter of
genuine regret that the

See “Pacem in terris” in Sto
godina katoličkog socijalnog
nauka, Kršćanska sadašnjost,
Zagreb, 1991, p. 167.
5
See “Gaudium et spes” in
ibid, p. 209.
4
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fundamental rights of the
person are not yet secured, as
in cases when a woman is
denied the right freely to
choose a husband, to accept a
certain social standing or to
have the same opportunities
for education and culture as
those accorded to men”.6 The
document goes on to condemn
“trafficking in women” and
every other form of
exploitation of women.7 The
equal dignity of men and
women is one that this
document sees in particular in
the institution of Christian
marriage, calling upon men
and women to foster true love
and value it highly8 (GetS,
49).
The rights of women,
however,
should
be
guaranteed not only in the
secular world but also within
the body of the Church. This
was understood by the bishops
assembled at the Third
Episcopal Synod in 1971
(synods being gatherings of
bishops for the purpose of
studying specific issues) to
consider issues of justice in the
world. They concluded that
women need to gain their
share of responsibility and
participation in society, and in

the Church as well.9 In his
interviews published as the bestselling book Crossing the
Threshold of Hope10, John Paul
II acknowledges that in liberal
societies, the twentieth century
has been characterized by the
rise in feminism, and that this
must be seen as a “reaction to
the lack of the respect due to
every woman”.
2. Rights and duties of
women:
In Pope John Paul II’s
apostolic letter “Familiaris
Consortio” (The Family
Community) on the duties of
Christian families in the modern
world, the rights and duties of
women are defined in the light
of the equal dignity and
responsibility of husband and
wife. “This equality is realized
in a particular fashion in the
mutual dedication of
husband and wife and the
dedication of both to their
children”.11 In creating
human beings as “male and
female”, 12 God bestowed
personal dignity equally on
both men and women, and
conferred upon them inalienable
rights and duties.

Third episcopal synod, “Justice
in the world” in ibid, p. 400.
10
Mozajk knjiga, Zagreb, 1994,
p. 227.
11
See in Sto godina ..., no. 22,
p. 532.
12
Gen. 1,27.
9

Ibid, p. 224.
7
Documents of the Second
Vatican Council, Kršćanska
sadašnjost, Zagreb, fourth ed.,
1986, p.655.
8
ibid, p. 689.
6

Without here entering
into a debate on the broad and
complex subject of women
and society in all its forms, but
confining myself to a few
central issues, it must be said
that
this
important
ecclesiastical document
recognizes that it is in the
domain of the family that the
social and cultural tradition
that seeks to confine women
to the role of wife and mother,
and to prevent them from
having the same access to
public affairs as men, albeit in
an appropriate manner, is
most pervasive. 13 The
document concludes that the
equal
dignity
and
responsibility of men and
women fully justifies women’s
access to public service. On
the other hand, though, the
proper advancement of
women demands that their
maternal and family role be
recognized in all public
affairs and other
professions. That role
and the professions
must be closely linked,
which can be achieved if a
kind of “theology of work” is
made more explicit and if the
importance of work in
Christian life is promoted.
The Church is of the view that
society should be so organized
as to ensure that wives and
mothers are “not specifically

See Sto godina ..., no. 23,
p. 533.
13
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compelled” to work outside
the home and that their
families may live and advance
fittingly when they decide of
their own free will to dedicate
themselves to their families.
The view that the work of a
housewife is of lesser value
than outside employment
must be overcome.
3. Affronts to the dignity of
women:
The same document
makes it clear that the way of
thought that sees the human
being not as a person but as
an object, as an item to be
bought and sold for the
purposes of selfish
advantage or sheer personal
satisfaction, is contrary to
the Christian message of
the dignity of women.
Women are the victims of
this mentality. The Church
condemns
slavery,
prostitution and pornography,
particularly of an organized
kind, and all forms of
discrimination encountered in
education, occupation, the
division of labour, etc.
4. The dignity of women
and the order of love.
Awareness of the
revelation:
On the occasion of
the Marian year, 1988, Pope
John Paul II issued an
apostolic letter entitled
“Mulieris dignitatem” on the
dignity of women in which,
after citing the example of the
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spirituality, virtue, holy
motherhood and spiritual
virginity of the Blessed
Virgin Mary, Mother of
Jesus, he seeks to remind
women of their dignity in
the order of love.14 The
dignity of women is
determined by the order of
justice and love for one’s
neighbour. A person must
be loved. Without the
primacy of love, it is
impossible to respond
adequately to the question of
the dignity and vocation of
women. In their extensive
and
diverse
interdependence, women
as human beings are a
special value, as they are as
individuals in their
feminine being, regardless
of education, health,
employment or marital
status. Love that takes and
gives confirms the truth of
the person and of love. The
Second Vatican Council
held the view that the
individual cannot wholly
find him or herself without
a sincere bestowal of the
self.15 The moral strength
of women, and their
spiritual power, is linked to
the awareness that God has
entrusted them to people in
a special way, because of
their feminine gender, and

that this determines their vocation
in a distinct way. In this regard,
the Church expects that in these
sombre times of ours the genius
of women will appear and will
ensure enlightenment for mankind
when human solidarity is
preserved and when weighty
social responsibility is borne.16
5. Ecclesiastical solidarity with
the women of the world:
On the occasion of the
fourth International Women’s
Conference, held in Beijing in
September 1995, Pope John Paul
II sent an open letter to the women
of the world in which he appealed
to them to reflect on the truth
about themselves.17 The Pope
acknowledged the responsibility
of the men of the church who have
contributed throughout history to
the poor, unequal position of
women in the world, and regretted
that this was so. At the same time,
he repeated the undertaking that
the Church would continue to
work on the full liberation of
women from any form of slavery
and inequality. He therefore
advocated a more powerful
presence for women in politics,
business, education and every
other sector of society. The Pope
expressed his admiration for
women who, despite the objective

“Mulieris... “, p. 90.
Carta a las mujeres, Vaticano,
29.6.1995, Juan Pablo II, in
Diccionario social i moral ,
EDIBESA, Madrid, 1995, pp.
441-451.
16
17

“Mulieris dignitatem”,
KS, Document 91, pp. 8288
15
GetS, 24.
14
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difficulties they face and the
widespread
lack
of
understanding, have been able
to find the courage to fight for
their dignity to be respected.
The supreme leader of the
Catholic Church appealed to
the governments of the world
to put an end to all forms of
disrespect for women and to
involve them in the decisionmaking process and the
moulding of the political and
cultural identity of the human
community. The Pope called
upon women to revive their
mutual solidarity and to open
their hearts to heal the wounds
of the injured human
civilization.
3. WOMEN AND THE
NEW CANON LAW
When considering
women in the Church and
their position in the church
community, it is also
important to mention canon
(church) law. The new Canon
Law of 1983 is one of the
more significant products of
the Second Vatican Council.
In the old Canon Law, there
were specifically worded
provisions that barred women
from holding ecclesiastical
office. In the new Canon Law
women are rarely mentioned,
but women are an integral part
of the lay community, and
everything that relates to lay
persons relates also to women.
For example, Canon 230 # 3
states that all lay persons,

which thus includes women,
may carry out the tasks of
commentator, cantor or other
offices as prescribed by law.
Certain
canons,
however, specify male lay
persons, meaning that these
exclude women. Canon 1024 of
the New Canon Law is no
different from Canon 968 of the
Old Canon Law, which provides
that only baptized men may
validly be received into
holy orders to become
priests. In accordance with
ecclesiastical tradition,
women may not take holy
orders, and are also barred from
diaconal office, which was not
the case in the first Church.
4. WOMEN AND THE
PRIESTHOOD
Women have never held
ecclesiastical office of a
sacramental nature, be it in the
past history of the Church or the
present day. The issue of the
priesthood for women has not
been raised and resolved in the
Catholic Church as it has in the
Reformed Churches, in many of
which women may carry out
pastoral duties. But ever since
the Second Vatican Council,
there has been a steadily active
international
women’s
movement within the Catholic
Church, advocating the
ordination of women. The
German theologian Ida Raming
has written an account of the
twenty-five year struggle for the
equality and liberation of

women, entitled The Women’s
Movement and the Church.
This book is almost wholly
dedicated to the issue of the
priesthood for women, and
claims that there is no force
that can resist the movement.
In
1976
the
congregation for the doctrine
of the faith published a
declaration,
“Inter
insigniores”, which lets it be
explicitly known that the
official church does not
permit the ordination of
women, but the debate
over the issue has not come
to an end. In 1978, two
thousand participants, both
men and women, came to an
international conference in
Baltimore entitled “The new
woman – the new Church –
the new priesthood”. Among
the participants were many
lay women and nuns who said
that they felt they had a
vocation for the priesthood.
Given the lack of
space, it is not possible to go
into greater detail here on the
issue of the ordination of
women in the Catholic
Church. It has merely been
raised to highlight the fact that
the issue of the ordination of
women in the Catholic Church
is treated as taboo in some
quarters, as though it were
sacrilege even to think
whether a woman could ever
be a priest. However, the fact
is that the subject is under
constant consideration,
constantly being discussed.
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Here I shall just mention the
theologians Schillebeckx and
Haya van der Meer, who say
that the issue should be
painstakingly studied once
again to reach a genuine
decision on whether women in
the Catholic Church are really
incompetent to receive the
sacrament of holy orders.
It
should
be
emphasized that the most
important thing is for women
to fulfil their potential to the
utmost in the apostolate and
in creating the Christian
community, which need not
necessarily exclude their
serving as priests, but
traditional arguments are no
longer sufficient.
5. THE FIRST EUROPEAN
WOMEN’S SYNOD
A year after
the Beijing Conference, the
first European Women’s
Synod was held in Gmunden,
Austria, from 22 to 28 July
1996, with the title “Women
can change the twenty-first
century”. The synod was
unofficial, and was attended
by more than a thousand
women from thirty European
countries, with some
representatives of other
continents too. The starting
point of all the speeches was
a critique of patriarchal
structures and the patriarchal
mindset. The participants
spoke of politics, the
economy, their place in the
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Church, spirituality, and
personal development.
6. WOMEN AND THE LITURGY
The integration
of women into liturgical life
runs in parallel with the
integration of lay women
believers. Not so long ago, lay
persons were mere observers, a
passive audience before whose
eyes the liturgy was celebrated.
Today lay persons are active
participants in the preparation
and celebration of the liturgy,
and women may serve as
readers, serve communion
alongside a priest, and enjoy
opportunities to deliver
sermons. But the old mindset
still endures, and in the life
of the parish community
we more often find the
traditional outlook that keeps
women in the background,
giving them no opportunities to
take an active part in the liturgy
other than singing in the parish
choir. In some parishes, even,
again for traditional reasons,
girls are not allowed to minister,
but only boys. And it is true that
one may rarely hear a woman
delivering a sermon during the
mass. Over time, the greater and
more active involvement of
women in the liturgy will
eliminate the feeling of
discrimination, but change is
taking place only very slowly.
7. WOMEN IN THE
ECCLESIASTICAL COMMUNITY

The present and
future of women within the
Church depends not only on
theoretical debate, the official
views of the Church, but also
on their specific lives within
the ecclesiastical community,
the parish. The views that
prevail in agrarian, traditional
circles are different from
those in highly developed
industrial countries, and
rarely have any connection
with the official teachings of
the Church.
The World Union of
Catholic
Women’s
Organizations (WUCWO) has
conducted a survey on the
position of women in the
ecclesiastical community and
the attitude of the clergy to
them among its 36 million
members. The results
of the survey indicate
that women have the feeling
that the clergy is mistrustful
of them, that there is a clerical
mentality that still views
women through the lens of
stereotypical models:
• a woman must be the
mother of as many
children as possible
• she must passively and
obediently follows the
priest’s instructions
• she cannot and may not
independently initiate or
lead any action within the
Church, etc.
We cannot here go
any deeper into the reasons for
these views, but merely point
out that they should be sought
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above all in the education of
future priests in the seminary.
What is certain is that the
mentality of the clergy must
change. It should not be
forgotten that many young
women are leaving the
Church, that they are
indifferent to the Church and
seek their faith in Christ
elsewhere, and that as a result
a different response is needed
to their quest from the answers
on offer in the parishes.
The involvement of
women in the life of the
Church depends, too, on the
pastoral views of priests.
They may work together with
women to find new ways and
new solutions in accordance
with the specific existential
situations with which they
should certainly be familiar.
For women, it is important
that they receive a healthy
religious education and
upbringing, which is not the
same as piety. Priests should
be familiar with the way
women think and live, which
is far more complex today
than formerly. Their personal
problems are no longer
confined to their husbands and
children.
8. What do
Women Expect of the
Church?
In the view of the
author of Žena i Crkva
(Women and the Church),
Ljiljana Matković-Vlašić, the

first and most important thing
that needs to be said is that
women expect the confidence of
the Church, as the first step in
any collaboration. Women do
not wish to be treated as
immature persons who must be
constantly led and kept under
control. Nor do they want some
kind of sentimental piety, which
is more an expression of
weakness and mistrust towards
the world than of strength and
conviction. Women expect and
demand a religious education
based on contemporary
psychological, theological and
social experience. Women
expect of the Church to enable
them to take part in the life of
the ecclesiastical community,
which includes involvement in
church structures: for how can a
working group be formed to
discuss issues that are important
for all of God’s peoples without
including a single woman?
Women are no longer willing to
carry out only ancillary, more or
less technical work in the
church, or to dedicate
themselves solely to “good
deeds”. Women are ready to
serve, but freely, so that their
service is a reflection not only
of personal decision but also of

true personal creative
initiative. Collaboration
between women in the
Church, once fully realized,
will be the focus for new
opportunities, for as the
Second Vatican Council says
in its concluding message,
“The time is coming . . . in
which the advancement of the
vocation of women is being
developed to the full, in which
women are occupying their
rightful place in society, a
position that they have never
previously enjoyed.”18 As
Ljiljana Matković-Vlašić
says, that time has already
begun.

See “Women, a sign of the
times” in the Apostolic Letter
“Mulieris dignitatem”, on the
dignity and vocation of
women on the occasion of the
Marian year, John Paul II,
Rome, 15.8.1988, Kršćanska
sadašnjost, Document 91,
Zagreb, 1989, p. 5.

18

Religious PPerspectives
erspectives

11

RELIGION AND POLITICS
Archpriest Dr Dimitrije Kalezić, professor at the Theological College, Belgrade

or many people,
when these two
terms, religion
and politics, are set in
apposition in this way, they
bring different associations to
mind, sometimes so different
that it is reasonable to ask
what the two have to do with
each other.
To avoid any
quandary, we shall respond
first to ourselves, and then to
the wider circle of the
readership.
This must begin by
paying due attention to the
terms themselves and the
meanings they entail – which
will be two broadly posited
premises followed by a
consideration of their mutual
relations; a conclusion that
follows from this as regards
logical necessity and
adequacy of substantive
meaning, and as regards the
demands of formal logic. We
shall now proceed direct to
the exposition.
a) The word religion
is of Latin origin (religio)
meaning link, connection,
relationship. This meaning is
not fully clear, for it is wholly
pertinent to ask who is linked
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with whom, who is forming a
connection with whom.
Certainly it is not a
matter merely of a natural
element, but the conscious
action of a personal being, a
subject, which leads to the next
question: with whom or what
does that subject link or connect
itself?
There are two possible
responses to this question: a) the
irregular and unwise: the
personal subject links itself to
an impersonal, inanimate
object, and b) the regular and
rational: the subject links itself
with another subject.
The first response is a
one-way process, the second
two-way: it makes mutuality
possible. In colloquial terms,
religion is dialogue, the
communication between two
personal subjects – the
individual who asks questions,
who is on a question because of
his inadequacy and dilemmas,
and God who responds to those
questions, by revelation out of
his abundance.
In this, as in any other
constructive dialogue, the
interlocutors,
the
coparticipants in the dialogue or
discussion are persons who open
themselves one to another; one
ecstasizes and “comes out of

himself” and gives himself
over to the other unreservedly,
in confidence, who responds
in kind, which is mutuality: I
am focused on you and open
to you, and you to me. It is a
reciprocity of adequacy: you
and I are equal partners and
interlocutors of the same rank.
But when what is at
stake is man and his attitude
to God, the dialogue is
conducted between unequal
interlocutors, and a process of
mutual enrichment takes
place: man partakes of the
divine, and God of the human,
and the main or key dimension
of this enrichment is the
restoration of the image of
God in man, so that with the
eyes of reason and of faith
people come face to face with
the phenomenon of their
sonhood in God and their
brotherhood in light and the
blessing it confers, which is to
be understood mutually.
Their brotherhood on the
basis of being one in blood
and of a shared natural
element is no guarantee for
this higher brotherhood, the
brotherhood in God, but will
acquire its meaning and
justification only in his light:
the spiritual actor, the true
actor, is incomparably more
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important than the natural
element, which is relative. On
the basis of his natural
element, which is his physical
and chemical mass, man
would never be able to imply
dignity nor the values of
ethics, aesthetics and the like;
this can be based only on the
image of God which he
inalienably carries within
himself. Now, by establishing
a religious mutual relationship
with God, it is cleansed and
restored, and shines in all its
purity. Only then does he
acquire his stereo dimension,
by dominating the natural
elements to which he was
subject, and by becoming
emancipated
from
enslavement to them he gains
salvation: he thus becomes
civilized to the uttermost
depths of his being, so deeply
that his image attains the
radical foundations of the
created being in his most
secret inner self, and its
ultimate peaks dominate the
farthest ranges and horizons of
the natural, nurturing
themselves from both sources
with that which is not of this
world. Hence his dignity and
value, which has another
quality than the material.
Here the idea is clearly
manifest that man is a project
located on earth, but that his
origins, meaning and purpose
are non-terrestrial or
supraterrestrial. Here lies the
quintessence of ethics and
aesthetics, which are not

merely disciplines of practical
or applied philosophy, but rather
their being enrooted religiously
in supramaterial metaontology
guarantees the reality of the
supraelemental quality, and of
man as the being that bears them,
and this supraelemental quality
guarantees man’s personhood,
selfhood, nature, as bestowed
not acquired or earned. This
leads us directly to the notion,
the entire concept, that history
is not a purposeless, random
process, but a preordained
course of events in which people
are participants: its purpose is
eternity as a higher quality, not
eternity as senseless infinity –
the extension of the natural form
of existence, not a nihilistic
abyss or an end to everything –
an anastrophe and fulfilment, not
an end in catastrophe and cold,
dark desolation
.
b) The word politics is
of Greek origin (politikh), and
designates the art of ruling or
managing a city-state or society.
As such, it entails the existence
of a society; not a group of
individuals like pebbles piled up
into a heap on an asphalt surface,
but a group of equals with dual
links: each in direct relationship
with God, and each with one
another indirectly through
Christ the Lord. They are all
imbued from above, from
Christ, with the invisible ties of
mutuality. It is thus that the
family unit, the tribe, the nation

– consanguinity, the
communion of souls and of
spirits – are created. It is a
community of the blessed
human body and the body of
the Church that engrosses,
pervades, and ennobles the
natural structures (the family,
the tribe) and through them
instates the individual in
community with God, the
angels and the saints.
In the modern age,
and in particular since the
time of the French Revolution
(1789-1794), politics or
political ideas have become
fragmented
and
compartmentalized: this is
partiality (pars = a part, not
a whole) or partyhood.
Hence the notion of the party
– the political party – is
nothing holistic (holoj=
whole, entire) but has a
partitive or partial meaning.
Politics as the total social
organism, in its historical
dimension, and politics as
party-based antagonistic
tendencies, have not been
properly or wisely identified.
If the first is politics, the
second is mere petty
politicking of limited,
pragmatic agendas, where the
whole is ignored or sidelined,
or action is even directed
against the whole instead of
working towards it and
contributing to it.
Now, from this
conglomerate of antagonisms
and new contradictions,
surging up like a turbid
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underground river bursting
forth, their destructive torrent
ripping apart the constructive
peace of the external and the
personal interiority, there rises
to the surface, in all its reality
and earnestness, the question
of whether there is a place for
religion in this, what is its role,
what are its noble fruits and
are they in fact able to
manifest themselves.
In response to this by
no means easy or simple
question, we shall pass
gradually from the domain of
premises and take a step into
a new court – the conclusion
that logically derives from
them, necessarily and formally
correct.

a) Religion and
politics are not one in the least,
but they have the potential in
part to overlap and
interpenetrate. This is the
domain of their symbiosis
(sin/with + bioj/life =
common life, coexistence):
religion is realized in the
individual and in society, and
these are categories from the
world of political reality.
The
beneficial
influence of religion enters
into the world of our reality
from the world of higher
reality, the Kingdom of God,
and flows into man,
transforming all of creation
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that opens itself to him and
receives him into itself. The
personality, as the deepest and
innermost category, receives this
higher content, which renews
and regenerates it, and it
multiplies that experience, like
a radiation into every dimension
of its activity: the relations
between the family and the
wider society, the temporal and
the eternal, the individual and
the collective, the personal and
the group; its thoughts and
feelings, its words and deeds, its
motion and its stillness.
These manifestations
are particularly visible in the
case of the diversity of various
societies, and people of different
faiths and traditions. Religion
takes on different forms: as the
Church, the divine-human
corpus in which no one is either
denied or ignored, but neither is
he absolutized or overemphasized; as a religious
society, in which all its members
are connected by some invisible
but powerful inner link – by
religion.
In addressing this
question, we need to be clear
and definite: religion as the link
between man and God postulates
a relationship or realization
between its subjects. This is at
its most marked in Christianity,
and in the act of the divine
Eucharist both the Orthodox and
the Roman Catholic Churches
transcend that link, and their
believers, their communicants,
in taking communion enter into
blessed identity with Christ. It

is in the Gospel according to
St John (17,3) that we can
conceive in the most direct
manner what is life eternal:
“that they might know thee,
the only true God, and Jesus
Christ, whom thou hast sent”,
who is thereby the only
salvific, real mediator
between God and man (I Tim.
2,5). This link exists,
mysteriously active, in the
visible matter and actions of
the Eucharist. Like the
circulation of the blood in the
natural organism, this is the
blessed circulation in the
heavenly organism, the higher
reality. In the beneficial
metabolism of that organism
the individual, the image,
identifies himself with his
original, God, Christ, in the
sense of blessing, of course,
not naturally, physically or
chemically.
Here the
immortal personality and
value of the Kingdom of God,
of heaven, is guaranteed, the
realization of which begins
here on earth in mutual human
relations (see Lk. 17,21: “For
behold, the kingdom of God
is within you”) though it is not
of this world (Jn. 18.36) but
comes to it and indicates the
meaning and future course in
this world.
This approach to the
hidden and refined, subtle
value of religion here and now
(hic et nunc) is wholly nonpolitical. In the domain of
politics, we have to do with
the calculated and purposeful,
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pragmatic and useful, shortterm and immediate, so it is
understandable that an abyss
should yawn between the
realistic and the possible,
which then raises a series of
questions of honesty and
sincerity, good intentions and
morality, heart and mind,
feelings and thought. As long
as one does not blush in
embarrassment and one’s
psyche is not filled with
feelings of shame at one’s
insincerity of purpose or
bungled miscalculations, there
can be no question of religious
life, of religious values
grounded in life, be it
personal, family or social life,
pulsating and coming to the
boil. We thus have many
people who describe
themselves as religious, but it
is lip service only that they
pay, for their hearts – that
totality of the interior life –
are far from the Lord (see
Christ’s words in Mt 7,21).
They do not cry out to the
Lord in their vocations, nor
can they, but call upon God
i n their self-regarding
isolation or worse, turn away
from God, towards Satan. It
is as though their short-term
view is not even focused
where it should be; what is
needed is the internal aboutturn that is genuine conversion
in its original meaning
(conversio), and this does not
come from the natural, from
below, but from above, from
the supernatural; not from the

impersonal matter of the
elements, but from the personal
God the creator, direct or
through His transmissions
through the angels and the saints.
Without those relations and
supra-relations, we have neither
the source nor the currents of the
beneficent streaming through the
mass of the material and the
strata of the historical being and
political life.
For the Christian to
show himself to be worthy in the
world of his intimate
convictions and to bear the fruits
of true repentance (Mt. 3,8; Lk
3,8), he must be true to God
from himself and through
himself. He will thereby renew
his image of God, which raises
him above the elements of the
material and creates the
supernatural designation of his
humanity, which is his godlikeness, not his likeness of the
devil or direct nature-likeness.
The
views
just
expressed are unusual and
unconventional. If the reader
notices this, it is a good thing;
his thinking does not follow the
worn tramlines of received
wisdom, nor does it float on the
meniscus of shallow waters, but
rather he raises his mental and
spiritual gaze towards the
distant heights and lowers it to
the unplumbable depths, linking
and merging in his person the
dimension of height and depth
with that of breadth and
superficiality. This means that
what he receives from above,
from the world of higher values,

he then pours out into nature,
into his surroundings,
ennobling his milieu, that is
the very essence of the real,
quite simply of everything.
Only in this atmosphere can
the question of honesty and
responsibility, quality and
morality, and similar
axiological questions be
raised and fostered.

This is merely a
matter of weighing one’s
conscience, balancing the
scales – that which is within
us and that which is above us
and not of us but as though
directed against us. What we
place in the scales is our every
deed, word, thought and
desire. And another question:
to what extent have we
opened the sluicegates of
higher values and received
and adopted them? If we have
done so, each of us
individually and all of us
together, so much the better
both for mundane sociology
and the domain of politics
which covers the earthly
milieu and for party members,
for this renders them sounder
and wholly, and the individual
and partial is mastered within
them and their agenda. If this
is not clear to them, nor can it
be familiar either. This is the
path and the way that leads
whither it should – to the
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supra-political and intransient
values of the eternal.
Life without values is
factionalism; and political life
without the higher values of the
heavenly meaning can never be
a value-based form of life, but
none other than the inert,
undirected undulations of the
social mass; there is no place for
the axiological there. Above the
level of that form of life the
blanket of the heavens has
descended low, and is so thick
and closely-woven that not a
single ray of the supracelestial
values can penetrate through to
them. Such a life has no
political quality or animation,
but is an amorphous and qualityless physical and chemical mass.
In the life of the
religious Slav being – and man
is in essence religious (homo
religiosus) – the opportunity
should be made available to the
inner attributes or qualities to
manifest and realize themselves
to the full.
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WOMEN IN ISLAM,
WITH PARTICULAR REFERENCE
TO BOSNIAN SOCIETY
Fatima Omerdić, theologian, Sarajevo

n every past
civilization
(ancient Greece,
ancient Rome, Persia, China,
Scandinavia) women have
been clad in the black cloak
of subordination. Their
situation can be described as
one of total dependence; if
married, they were dependent
on their husbands, and if not,
then on their fathers, brothers
or guardians. Their position
also varied depending on their
social milieu, class or race. It
is fair to say that women were
regarded as chattels, that they
had no rights of inheritance or
ownership, no right to enter
into contracts or to seek
divorce. Generally speaking,
their moral and spiritual role
was very minor, and their
social and economic role was
effectively non-existence.
This remained the case until
the end of the nineteenth
century, when certain changes
for the better began to take
place where women were
concerned.
In the deserts of
Arabia to which Islam was
revealed, the position of
women, particularly those of
lower social standing, was at
its very nadir. It is sufficient

to recall that it was seen as
shameful for both family and
tribe to bear female children,
which were seen as a misfortune
and a burden. As a result, girl
babies used to be buried alive
to rid the family of the burden.
In the darkness that
enfolded the world, the echo of
the sublime words resounded
through the deserts of Arabia,
bringing with it a new, exalted
and universal message:
“Mankind! Fear your Lord,
who created you of a single
soul…”1
The scholastics who
sought to interpret this ayat say:
“It is believed that there is not a
single (sacred) text, old or new,
that deals with the humanity of
women in all domains, that so
strikes one with its courage,
eloquence, depth and originality
as does this sublime ayat.”2
The idea of Islam,
which came upon a world in
which women were in such a
desperate situation, was to bring
about a revolutionary change in

Qur’an: An-Nisa’ (Women), 1.
Badawi, Jamal, Woman Under
the shade of Islam, Cairo,
1997, p.11.

their status. They are treated
as fully responsible human
beings, and the Qur’an
addresses them directly,
without any intermediary, as in
the sura entitled An-Nisa’
(Women).
Hazrati Hava (Eve)
Eve is the mother of
humanity and the soulmate of
Adam. Together they were
placed in Jannat, the Garden
of Eden, to enjoy as they
would on condition that they
did not touch the fruit of just
one tree. “Then Satan caused
them to slip therefrom and
brought them out of that they
were in…”3 “So he led them
on by delusion; and when they
tasted the tree, their shameful
parts revealed to them, so they
took to stitching upon
themselves leaves of the
Garden…. . . They said, Lord,
we
have
wronged
4
ourselves…”
Both are equally to
blame for the sin they
committed, both receive the
same punishment of
banishment from the Garden,

1
2

3
4

Sura Al-Baqara, 36.
Sura Al-A’raf, 22-23.
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and both are pardoned equally
when they repent. In Islam,
there is no original sin
pertaining to women.
Women and Islam
One of the important
characteristics of Islam is that
it treats men and women
equally. They are God’s
creation, treated in the Qur’an
on a basis of equality and
dignity, which entails their
having the same rights and
duties, whether spiritual,
social, economic or political
in nature, with the differences
that Almighty God bestowed
upon them. Men and women
are directed to complement
one another, not to compete
with one another.5 Women
have the same duties and
responsibilities to Almighty
God as do men, as this
Qur’anic ayat makes clear:
“Men and women who have
surrendered, believing men
and believing women,
obedient men and obedient
women, truthful men and
t ruthful women, enduring
men and enduring women,
humble men and humble
women, men and women who
give in charity. . . for them
God has prepared forgiveness
and a mighty wage.”6

If one considers women
through the lens of their social
standing, one may differentiate
three levels at which they should
be addressed:
a) As child and adolescent:
as soon as a girl child is born
she acquires the natural right
to life. In the past,
unfortunately, this was not
the case, as already noted.
It is the sacred duty of her
parents to bring her up
without treating her
differently from boys.
Education is sacrosanct for
every believer. It is thus the
duty of parents to provide
their children with a
satisfactory education
without differentiating
between them.
b) As wife: Islam recommends
marriage, and bans any form
of extramarital relationship.
Marriage is a firm contract
between a man and a
woman, based on freedom
of choice. Women have the
right to choose their
husbands and no one
has the right to coerce
them in this choice.
Since in Islam marriage is
not a sacrament but a
contract, it follows that it
can be broken, which gives
women the right to divorce.7
c) As mother: Islam accords
women high respect and an

Murtada, Mutahheri, Prava
Žene u Islamu, Zagreb, 1997.,
str.163-201.

7

Sura Al-Baqara, 128.
6
Sura Al-Ahzab, 35
5
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honourable position in
society. Benevolence to
one’s parents comes
second only to worship of
Almighty
God.
According to a tradition
of the Prophet, s.a.w.s.,
benevolence should be
accorded first to one’s
mother and then to one’s
father, while another of
his sayings was: “Heaven
is under the feet of one’s
mother”.
The answer to the
question whether Islamic
religious laws permit women
to be involved in and have an
influence over the economic
situation of the human
community is in the
affirmative. Women have the
right to own property and to
dispose of it as they will.
They may inherit property,
acquire it as a legacy or gift,
or earn it themselves. Within
marriage, it is incumbent
upon the husband to
support his family.
Women have no
financial obligations
towards their husbands
other than to protect and
preserve their property.
Although Islam has a
preference for women to be
mothers and marital partners,
as their two central roles in
society, there is nothing
prohibiting them from
contributing to society by
working. Their talent is what
counts in the selection of an
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occupation, which means they
should seek work wherever
their assistance to society is
most needed.
Finally, a brief word
about the role of women in the
political life of the
community. In Islam, women
are an inseparable part of the
social community, and an
equal member in the political
sense. They have the right to
vote and to be elected. From
the earliest days of Islam, they
demanded their rights as
guaranteed to them by the
Qur’an and the traditions of
the Prophet, and did not
hesitate to demand them
of the ruler himself,
thereby influencing his
decisions. The pages of
history are full of the
names of women who stood
out for their work, their
courage, their eloquence, their
wisdom, the strength of their
faith, and their dignity. In
Muslim societies today, too,
there are many women who
are a firm bulwark for their
country and state.
These are the basic
standards and fundamental
rights and duties of women as
provided by Islamic religious
law. During the long cycles
of Muslim civilization the
question has often been asked
whether women are in fact
being treated as the Qur’an
and Tradition decree. The
response is that they are not.
There are two aspects of the
response to this question: a)

the conservative, restrictive and
traditional and, b) the liberal,
Western-oriented. Neither of
these fosters the spirit of Islam;
on the contrary, they are creating
a huge gulf between Islamic
teachings and practice. The
situation today, therefore, is not
the reflection of Islam and
should not be regarded as such.
But despite these two trends,
Muslim women have always
been afforded greater protection
and enjoyed a better position
than their sisters in the West.
Muslim women in Bosnia
Both written and oral
sources have much to tell us
about the traditionally
active presence of Muslim
women in almost every
sphere of life in this part of the
world. Numerous waqfnamas or
deeds of endowment testify to
the waqf goods of Muslim
women as spouses, daughters,
sisters, mothers. The same is to
be found in court records and
other documents, as in the
prescribed books and writings
on them. As an example I shall
cite the case of Nefisa, the wife
of Hadži Mustaj-beg Dženetić,
who became the Sarajevo
mutesellim in 1735. On six
occasions she addressed the
Sultan with the request to restore
the property confiscated from
her after the death of her
husband. These six requests
were met with six Imperial
fermans in which the Sultan
called for the issue of the

inheritance to be resolved in
Nefisa’s dispute with her
mother-in-law and others who
wanted to usurp her property.8
Oral tradition (lyric
poems, sevdalinka, ballads)
recount the books they write
and send, tell of the maktabs
or primary religious schools
they attend, the religious
calligraphy they embroider on
their embroidery frames. Old
Muslim chroniclers such as
Bašeskija, Muvekkit and
others recount that girls were
taught not only by muallims
or male religious teachers but
also by muallimas or women
teachers.9
When Bosnia came
under Austro-Hungarian
occupation and the European
civilizational milieu, the way
of life of the Muslims of
Bosnia and Herzegovina
begun to be Europeanized.
Following World Wars I and
II, this trend became
increasingly powerful. For the
sake of emancipation, which
incidentally was wrongly and
partially understood, Muslim
women in Bosnia altered their
way of life, to the detriment
of their faith, tradition and
human dignity, on which
Islam lays so much emphasis.

Archives of the Gazi
Husrevbeg Library
9
Šukrić, Nijaz, Odlikovanje
za muallimu od prije stotinu
godina, Sarajevo, 1991,
Muallim, no.12, p.27
8

Religious PPerspectives
erspectives

19

Fatima Omerdić, theologian
It was the family, as the basis
of society, that suffered the
most, and the consequences of
this can be seen to this day.
After a long and
unequal struggle, Muslim
women have succeeded in
winning
their
equal
participation in social,
economic, cultural and
political movements. All the
various foreign influences,
conservative milieux, political
narrow-mindedness and wars
have been unable to destroy
that vital human spirit. The
misfortunes to which Muslim
women have been subjected
for centuries have enriched
them with experience and
given them the strength to
fight for their rights, rights
guaranteed them by both
religious and secular laws.
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A PERSONAL ATTEMPT TO UNDERSTAND THE
COMPLEX RELATIONSHIP BETWEEN RELIGION AND
POLITICS MODERN MAN AND KNOWLEDGE IN GENERAL, WITH PARTICULAR REFERENCE TO
FAMILIARITY WITH THE PHENOMENON OF RELIGION AND POLITICS

Eliezer Papo, assistent at the Jewish University in Jerusalem, rabbi in Sarajevo

ne
of
the
interesting and
wholly expected
consequences of the
incomparable advance in and
accumulation of human
knowledge that characterizes
our times is the maturing of the
awareness that no individual
can be equally well informed
on advances in every domain
– which in turn has led to
familiarity with the fact that
the individual may be an
expert in one or several
kindred domains – while as
regards every other branch the
lay person has to rely on the
knowledge of experts who
have dedicated themselves
wholly to the branch in
question. Experts in various
fields are (or should be)
masters of the entire spectrum
of information relating to their
discipline – and are usually
aware of the arbitrary and
indeterminate nature of the
theories that are regarded by
the uninformed public as
unchallengeable truths and the
last word in knowledge. This
is true, too, of both the
phenomena that are the
subject of this article, or rather

the mutual relations of which
form its subject – with the
difference that both the
phenomenon of religion and that
of politics are so very much
present in the everyday life of
the modern individual that it
seems to all of us that we know
exactly what is meant when we
say religion or politics, and that
both are regarded as a kind of
public good that has not yet
been
privatized
or
professionalized. While, on the
one hand, it is a matter for
rejoicing that there are at least
some areas of human action and
knowledge where the great
majority of people are not
willing to renounce their own
involvement and submit to the
reductive status of passive
consumer of the scientific truths
dispensed by experts but to
acquire information appropriate
for public consumption when
such information has been duly
processed, on the other hand this
joy is dimmed by the regrettable
fact that the degree to which
modern man is familiar with
these branches over which he
claims rights, or pays lip service
to such rights at least, is barely
greater than his knowledge of

those disciplines that have
long since been irrevocable
surrendered to the experts.
After conducting
endless discussions on the
subject of religion with
various people in various
countries, it seems to me that
it would not be overpretentious, nor a false
generalization, if I were to say
that most of my interlocuters
were simply making use of a
few arbitrary theories,
hypothesis and catch-phrases.
Thus, for example, while
religious people have the
habit of boring their
interlocuters with assertions
drawn from the arsenal of
postulates and dogma of their
own tradition (and what
religious tradition worthy of
the name would acknowledge
its own arbitrariness, its own
contingency, the extent to
which it is determined or
constrained by social and
historical factors, when the
human need to compensate for
his transience, relativity and
mutability by claiming the
right to or possession of the
unchallangeable truth of the
total, absolute, definitive and
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immutable lies very roots of
religious thought)1, atheists on
the other hand are inclined to
dismiss (with the air of an
English aristocrat telling his
servants they may withdraw
with the words “you are
dismissed”) any serious
discussion on the subject of
phenomena that they see as
derivative and the fate of
which is sealed, with some
contemptuous remark about
the primitive nature of those
who still believe, in the
twenty-first century, in
theories conceived in caves in
the cold dawn of humankind
or, at best, in the dark ages.
But after wasting the first few
minutes of single-minded
discussion on generalizations,
prejudices,
theories,
hypotheses and catch-phrases
cobbled together for
consumption by the religious
or atheist masses, it turns out
that the majority of people
have never given enough time
to these phenomena to be able
to express some personal view
based on reflection or
weighing the evidence for
different theories. One of the
best examples of this endless
repetition of the same mantras
is the phrase, increasingly

1

common in these parts, of the
politicization of religion, often
based on the naive conviction
that there are clear boundaries
between religion and politics
and that these boundaries must
not be crossed. Unfortunately,
things are nowhere near so
simple. If religion were to be
fully, consistently and
uncompromisingly
depoliticized, every tradition
would be left without the mass
of norms and dogmas that should
be consigned to the rubbish bin
of history as the product of the
mundane politics of a given
period. Equally, if politics –
which is the art of managing
human communities – were to
be consistently purged of the
influence of religion and the
religious this would necessarily
result in our being stripped of
the majority of the institutions
on which modern law and the
modern state are based, and
which are indeed among the
achievements of religion. There
are few instances of any two
concepts so intimately
interconnected as are religion
and politics. Religions have
created states – but states have
also created religions. By
revolution or gradual influence,
religions have changed the way
states are ordered – but

similarly, the apparatus of
states has often altered,
adapted or subsumed entire
religions.
A word or two about the
most widespread forms of
monotheism and politics
If we concentrate on
the five most widespread
monotheistic religions today
– Judaism, Christianity (in its
three manifestations of
Catholicism, Orthodoxy and
Protestantism) and Islam, we
shall see that in at least three
of these (Judaism, Orthodoxy
and Islam) politics are part of
the very fabric of the religion,
to such an extent that the
political elements cannot be
eliminated without tearing the
whole construct apart, while
in the other two cases
(Catholicism
and
Protestantism) it can be said
that politics are not an
essential part of their creed,
although it may often have
seemed, throughout their
history, as though it were.
Judaism and politics
In Judaism, the Torah
is regarded as a set of
recommendations
for

Here I shall cite just three classic theses that are a commonplace in the tradition of the three great
monotheistic religions, and which tellingly illustrate the absence of will in each tradition to view itself
through the eyes of history and to perceive its own cultural contextuality. Judaism is the first legal and
philosophical system that stubbornly insisted on total and uncompromising monotheist. Unable to accept
the idea that monotheism itself is the consequence of social and historical evolution (to put it in religious
terms, monotheism is the truth that was revealed gradually), Judaism makes frequent appeal to an assertion
to be found in rabbinic homiletics, and which Maimonides incorporated into his codification of Jewish law
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individuals and for
voluntary associations of
citizens, a collection of
personal convictions or an
anthology of wisdom – a
pre-ordained
Divine
Constitution providing the
basic directions for the
establishment of a legal
state community (not a
metaphysical one) that
regulates both issues of
doctrines (the prohibition
of polytheism or idolatry)
and of alternative systems
of political administration (a
confederation of tribes or a
monarchy; a non-hereditary
judge as the head of the
confederation or a hereditary
monarch as the head of a
monarchy), of checks on
institutions and office-holders
(which is one of the basic
functions of a prophet), issues
of social justice, equality
before the law, taxes and,
finally, issues relating to civil
and criminal law.
The extent to which
these provisions are
illustrative (which means they
should be followed in the
spirit, not to the letter) or total
(which means that they must
be literally implemented in

every case) is the subject of
undiminished interest and
debate between the various
Jewish legal schools. All these
schools, however, agree that
the Torah is not a collection of
articles (principles) of faith,
but of precepts that regulate
every sphere of the life of the
community (in ideal
circumstances, of the state)
including the relatively
minor issue (minor by
comparison with the others)
of dogmatics.
Islam and politics
I shall give precedence
to Islam over Christianity
because of the major similarities
between Islam and Judaism in
the self-concept of the two
faiths. Like the Jewish attitude
to the Torah, Islam does not see
the Qur’an as a handbook for
the personal spiritual evolution
of the individual, but rather as
the constitution for the
community that it created in its
early years and bequeathed to
future generations as a legacy to
the state. Consequently, the
Qur’an deals with the regulation
(in broad outline, at least) of
every sphere of public and

private life, just as does any
other constitution. To carry
out the Islamic precepts on the
public law is as important for
the believing Muslim as
fulfilling those that prescribe
his personal obligations before
God. Islamic law, the
shari’ah, does not deal solely
with issues of doctrine,
therefore (such as whether or
not there is life after death,
whether the destiny of
humankind is predetermined,
and so on) or ritual (wudu or
the ritual ablution before
prayers, the formal prayers
themselves, halal meat and the
like) but also with issues of
criminal law. The issue of
whether these precepts are
illustrative or totalitarian is
the subject of a discussion that
should be initiated within
Islam to a much more central
extent.
Christianity in general and
politics
In Christianity, in
conformity with the fact that
it arose as the product of many
centuries of fusion between
certain Jewish, Greek
philosophical and pagan

(see Chapter I, Prescriptions on idolatry, in his Mishna Torah) according to which everyone was originally
monotheist and in possession of the true tradition about God, only later, at the time of Enoch, to begin to
worship the sun, the moon and the stars in the same way that they honoured the monarch by honouring his
ministers, which finally led to their heirs wholly forgetting the king and continuing to worship only his
ministers. There is a phrase in Christian theology that in itself is sufficient to shed light on the typical
religious claim to its own absoluteness clad in Christian robes:“Anima humana de su natura christiana
est” – “The human soul is Christian by its very nature”. In its own historicity, Islam attempted to take
this to the extreme with the Qur’anic claim that Ibrahim/Abraham and the other patriarchs of monotheism
were Muslims, and with the assertion that everyone is born a Muslim, but that his parents cause him, with
their human traditions, to stray from this simple, natural truth.
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attainments, there are grounds
for two different concepts. In
the first, Christianity should be
construed and constructed as a
state community ordered
according to the divine precepts,
while in the second, Christianity
is to be understood and
implemented as the relationship
between the individual, or group
of individuals, with God, aimed
primarily at salvation from
eternal torment in the next
world. It seems self-evident that
the first concept owes its
pragmatic, practical and thisworldly foundations to classical
Jewish sources, while the other
is indebted for its foundations to
the widespread or universal
belief of the Hellenistic world
(including at least two streams
of post-classical Judaism:
rabbinic Judaism and the
Essenes) in life after death,
which led to the conviction that
this world should be seen as a
temporary state on the basis of
which one’s status in the future
‘true’ eternal life will be
determined. In this second
instance, the influence of
Platonic notions of the world as
divided into the world of the
ideal (the world of ideas) and
the world of reflections and
illusions (the material world) is
plain to see.
At various periods and
in different contexts, Christians
have favoured one or another of
these two concepts. At the time
of the Early Church the clash
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between two groups was
already evident: on the one
hand, the Jewish Christians
who gathered around Jesus’
brother James, and other likeminded followers throughout
the Hellenic world (both
Judaic and proselytes), who
insisted on an ethnocentric
concept
of
JudaeoChristianity (a people defined
by a common law, who lived
in expectation of the reestablishment of the ideal
order – community, people/
state – run according to the
Divine law; and on the other
hand, the universalists, who
came together around the
later apostle Paul, who laid
the emphasis on personal
salvation in the next world, to
be gained by personal faith,
not by the establishment of a
specific state and legal
system. With time, under the
influence of various social
and historical factor, the
Judaic element became a
minor current in the sea of
Christians, and it is fair to say
that, particularly during the
period of the Roman
persecutions of the Christians,
the second concept came
wholly to dominate the first.
Once the Roman emperors
had embrace Christianity,
however, and then turned it
into the state religion, things
changed fundamentally, and
the Roman Empire overnight
became the Holy Roman

Empire, God’s kingdom on
earth. The schism of the
Holy Roman Empire into
Eastern and Western, and
the breakup of the Western
Empire into a whole series
of newly-created kingdoms
and principalities that
followed, led to the
creation of totally different
contexts in which the two
alternative concepts of
Christianity
found
expression in different
ways.
Orthodoxy and politics
In addressing the
most
widespread
conceptual forms of
Christianity, I shall begin
with Orthodoxy, since here
too the political is so
intimately interwoven with
the religious that it is closer
to Judaism and Islam than
Catholicism
and
Protestantism. In the
Eastern Roman Empire the
first concept was always
prevalent, in which
Christianity is not a
metaphysical community
but the reflection of the
Kingdom of God on earth.
As a result, Constantinople
was proclaimed the Second
Rome or the Second
Jerusalem (the heir, that is,
to the two previous capitals
of the Kingdom of God).
The peoples who accepted
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Christianity from Byzantium
(such as Serbia, Bulgaria or
Russia) themselves strove to
create an Empire that would be
heir to the Byzantine Empire
and thereby to Rome or
Jerusalem. The Slav Orthodox
dynasties therefore sought at all
costs to relate themselves to the
holy Byzantine dynasty – and
not a single Slav Christian king
called himself, say, king of the
Greeks – as yet another way of
ensuring the sense of continuity
and identification of his empire
or kingdom with Byzantium/
Rome/Jerusalem. The Serbian
Tsar Dušan, whose empire
gradually displaced the
Byzantine Empire, called
himself Tsar of the Serbs and
Greeks, while the Russian
Tsars, once the Slav Orthodox
countries to the south had
fallen, one after the other,
under Ottoman rule, would
often emphasize their links
with the Germans, and through
them with Byzantium, which
was intended to demonstrate
that they were the direct heirs
of the Kingdom of God on
earth, and that Moscow was the
Third Rome.
In Orthodoxy, then,
this concept of the national
church which became a reality,
in the past, in a specific state and
which is now the guardian of the
vow to restore the ideal state of
affairs, remains to this day the
key element in the concept and
self-perception of these

Christian churches, as their
very names testify beyond
doubt: the Greek Orthodox
Church, the Serbian
Orthodox Church, the
Macedonian Orthodox
Church, the Bulgarian
Orthodox Church, the
Rumanian Orthodox
Church, the Russian
Orthodox Church, and so
on.
Catholicism and politics
After the fall of the
Western Roman Empire
and
the
rapid
Christianization of the
newly created barbarian
principalities
and
kingdoms, the Holy See
emerged as both the
spiritual and secular
(political) power. The
Pope was simultaneously
the secular leader of his
country and the spiritual
leader of the entire
Catholic world, which
made him first among
equals in relation to the
bishops of other regions,
and Prince of Princes in
relation to other secular
rulers. The Popes became
rulers in accordance with
the interests of the ideology,
the Vatican oligarchy and
their personal interests. It
should not be forgotten,
however, that secular
princes, too, tried to use

every kind of influence
possible over the selection
of the Pope, and at times
even had a pope removed
from office and another
instated in his place. It is
true to say, though, that the
fact that Catholic countries
were no longer united under
a single secular ruler led to
the emergence of the
awareness that different
‘national’ states were an
inevitability, and that the
Church
was
the
supranational spiritual
community. Over time,
then, a certain modus
vivendi came about in the
Catholic world in which
secular and ecclesiastical
authorities existed in
parallel and fulfilled two
different functions. The
king and the aristocracy
were called upon to run the
affairs of this world, while
the Church’s concern was
preparation for the next.
This implied that the Church
had the right to exercise
influence over rulers in
everything that had to do
with the next world, such as
holding the proper beliefs,
carrying out the prescribed
rituals, the persecution of
heretics, and so on. The
boundary between the
doctrinal and the mundane
was not clear even then, and
much of European politics
at that time could be
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reduced to the power struggles
between the princes of the
Church and the secular princes.
Protestantism and politics
It is hard to imagine the
history of Protestanism, from
Luther and Zwingli to the
present day, without the support
of the German secular princes.
The purely religious reformist
movements that preceded
Luther (such as the Albigensians
and the Waldenses), which did
not enjoy the support of the
secular authorities, were unable
to hold out against the power of
Rome. The background to the
support of the German princes
for Luther and Protestantism
was primarily of a political
nature (the only obstacle to their
complete sovereignty and
autocracy was the Pope in
Rome), and only secondarily of
a doctrinal nature. It would be
much the same, later, when at the
height of the political struggle
between the Vatican and the
throne of England, the
independent Anglican Church
was created by imperial decree,
a church that differed at that
time from the Roman Catholic
Church only in that its bishops
served the throne of England not
the Pope.
In the freedom of the
New World, the transplanted
Protestant churches carried still
further the principle ‘unto
Caesar the things which are
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Caesar’s; and unto God the
things that are God’s’,
which already existed in
Catholic Europe.2 It would
not be inapt to mention at
this point that the principle
of religious freedom in the
various states of America
did not originally relate to
non-Christian communities.
Religious freedom meant
primarily the freedom of
Christians from the Vatican,
or in other words the
freedom of various
Protestant denominations to
live according to their own
consciences (for which one
should read: according to
their own interpretation of
the Bible). Thanks to the
fact that in much of the New
World there was a clear
distinction from the very
start between various
denominational forms
(which were a matter of
individual choice and not
imposed by law) and the
supradenominational
general Biblical values

A New Testament saying
ascribed to Jesus, to which
the adherents of the
universalistic Pauline
concept make frequent
reference, and which is
aimed more at personal
salvation than at the law and
the formation of a specific
state.
2

which were frequently
incorporated into the laws
of individual states. This
led to a powerful awareness
of the division into
denominational laws
(which were a personal
matter) and the universal
divine laws (something
similar to natural law)
which it was incumbent
upon the state to impose
upon all its subjects. Later,
freedom of religious
confession was extended to
non-Christian communities
too (in the classical AngloSaxon formalistic legal
manner, the fact that the
constitution did not
explicitly state that this right
related solely to Christians
was exploited to this end).
All in all, in the United
States today the issue of
affiliation to a certain
specific denomination is no
more important that
belonging to a given
badminton club. This does
not mean, however, that the
supradenominational,
universal religious values
do not have a central impact
on American politics. At
times there are attempts to
find as comprehensive a
name as possible for this
supradenominational
influence of the religious, a
name that would embrace as
many different sub-groups
as possible, such as for
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example ‘Judaeo-Christian
values’, thereby evoiding the
influence of a specific
denomination on politics and
ensuring the influence of the
religious in general.
Conclusion
Differing concepts of
the state, religion and their
mutual relations evolved
according to various social and
historical circumstances in
different parts of the world. The
denial of the political nature of
the ethno-national concept
embedded in the very
foundations of Judaism or of the
various Orthodox churches, or
the denial fo the fact that
historical Judaism and historical
Islam do not see themselves
primarily as salvational
religions (focused on the
personal salvation of the
individual in the world to come)
but also as communities with a
divine mandate to create a
model society that will be run
entirely according to the divine
laws, does not contribute to
discovering a consensual
solution that could lead us from
perpetual conflict to the ease
and comfort of peace.
Any future common
endeavours in mutual respect
and convivencia of the members
of different religious or ethnoreligious
communities,
particularly in Bosnia and
Herzegovina, must take full
account of the existence of this
undisputed political dimension

in these religious traditions.
The author of these lines
would like to believe that in
the future, thanks to an agreed
and coordinated humanist but
also theocentric interpretation
of the norms and deeply
rooted forms of the different
religious traditions using the
inner patents that exist in
every religious tradition, it
will be possible to achieve far
more than has been achieved
by various other methods to
day.
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ISLAM AND POLITICS
AL-IMANU BILLAHI – Belief in the One
Remzija Pitić, theologian, Sarajevo

AL-IMANU BILLAHI –
Belief in the One God

t is best and most
helpful to embark
on the consideration of any
issue to do with religion by
recalling the main reason for
the Revelation: THE
LIBERATION OF MAN
FROM SUBJECTION TO
ANYONE OTHER THAN
ALLAH, THE ONE GOD,
THAN WHOM THERE
ARE NO OTHER GODS
AND WHO IS THE
CREATOR OF ALL
THINGS.
The belief that only
Allah is God entails a
consistent profession of all the
attributes that belong
absolutely to God. Among
these are authority,
judgment and guidance –
the attributes that are the
subject of this paper. On the
other hand, the most sublime
gift bestowed on humankind
is the opportunity to be slaves
to none other than the True
Creator and to fear none other
than Him.
Since people are
neither the creators nor
owners of this world, but have
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received in trust as a gift
from Allah that which they
are and have, they have no
right to establish their own
laws and courts, nor to
determine and execute
punishment. The right to
make Laws, earthly and
heavenly alike, and to judge
according to those laws
belongs only to Allah and to
none other. Judgment is
befitting none other than
Him, and a Muslim may
therefore have no other
judge.
AR-RISALA – the
Message (Revelation of the
Laws) and KHILAFAT –
Law and Order
To anyone who is
insufficiently familiar with
Islam, all this may sound too
abstract, too idealized, and
inapplicable to everyday
life. However, the time of
the Revelation and the
Prophet’s s.a.w.s. rule over
the ummah, the community
of Muslims, followed by the
years of rule by the four
rightly-guided caliphs, and
even to some extent the four
four centuries of Islam
following the Revelation of
the Qur’an, showed to what

extent it was feasible to rule
according to the khilafat, Allah’s
Law and Order bestowed upon the
people. It was feasible because it
was comprehensively and fully
revealed and explained, and
furthermore, that it was preserved
in its true form, kept free of
change and human influence
through a strict process of
preserving, memorizing and
transmitting the Qur’an and
Hadith (the sayings and practice
of the Prophet Muhammad,
s.a.w.s.). These mechanism
themselves were no human
invention, but something
explained and decreed by God.
During the first four centuries of
Islam the Muslims kept more or
less consistently to the revealed
Law and the principles that
guaranteed their proper
application.
IJTIHAD - Analysis
And yet, there were many
doctrinal
divergences,
disagreements and clashes, even in
the early days of Islam. The origin
of these conflicts of opinion was
the very extent of the knowledge
that the Prophet Muhammad
s.a.w.s. left behind him, which
gave rise to countless
uninterrupted debates on what
was the most correct of several
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instances of reliable evidence
on the large number of issues
relating to the lives and
conduct of the followers of
Islam. But rectitude of faith
and niyyat (intention) on the
part of the scholars and
believers of that time was
what prompted and guided all
these debates in the quest for
the proper and just way to
behave in every aspect of the
lives of the Muslims, always
in order to please God. The
first four centuries of Islam
were a period in which
analysis, or ijtihad, was at its
peak – the effort of scholars
to reach a proper view on the
basis of all the evidence
available to them and to offer
this view to the believers. The
believers, for their part,
regardless of the madhhab or
legal school they followed,
would seek advice from all
known scholars, adopting
those rulings that were the
most faithful and wellgrounded, while the right to
issue fatwas (legally valid
rulings) and the calling of
faqih (shari’ah jurist) could
be acquired only by an alim
(scholar) who was generally
acknowledged as a mujtahid
(analyst of the laws).

TAQLID – Blind imitation
(and the consequences of
this fallacy)
In the fourth century
of Islam there began the

period of taqlid (blind
imitation),
which
increasingly became the
norm and led to the
ossification of Islamic
thought as a whole,
retarding the entire Muslim
community as a result. The
blind,
rigid
and
unshakeable adherence to a
single scholar, the
achievements of individual
legal schools customs, socalled scholars, forebears or
anything or anyone else,
combined with lethargy,
vanity, ignoring and
keeping silent about the
truth, was unacceptable for
Islam and disastrous for the
Muslims. This was above
all because once a distorted
form of knowledge that was
in fact error, fallacy or
falsification had been
accepted, or tacitly
approved, it continued to
spread and to be passed on
as correct from generation
to generation.
The most damaging
features that began to
appear, one after another,
during this period of history
were: an increasingly
pronounced distinction
between secular and
religious authority; the
emergence of academic
elitism;
the
commercialization of
religious teachings; the
emergence of ill-informed
pseudo-scholars and their
innovations; the appearance

of idolatry, cowardice and
a submissive attitude on the
part of jurists towards the
rulers; the development of
scholasticism, rhetoric and
the artificial discovery of
contradictions
and
illogicalities in the
statements of others.
Here one may quote
from the great scholar of
Islam Al-Ghazali (C11 CE),
who described these
retrograde processes as
follows:
You should know that
after the Messenger
of Allah s.a.w.s. the
khilafat
was
maintained by the
four rightly-guided
caliphs. They were
leaders and scholars
who feared Almighty
Allah. They were
jurists who had a
deep understanding
of Allah’s laws and
were
actively
involved
in
addressing problems
and issuing just
judgments. They
were so competent
that they rarely had
to seek the help of
jurists in managing a
given situation, and
when they did so, it
was for the purpose
of consultation. After
this, the khilafat
passed into the hands
of people who did not
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deserve to be rulers
and who lacked the
competence even to
formulate their own
decisions. They were
forced to seek the help
of faqihs.
They
fostered friendship
with scholars so as to
ensure their help in the
passing of legislation
of all kinds. True, there
were some scholars of
the same stamp as
those of previous
generations. They
maintained a clear
vision of the demands
of the faith, and when
they were wooed by
ambitious rulers with
various inducements or
threats to accept the
position of qadi (judge)
or administrator, they
did not compromise
their integrity.
The people of
that time saw the high
regard in which
scholars were held and
the attempts of rulers
and leaders to attract
them. The desire to
acquire reputation
among the people
and privileges from
rulers encouraged
people to enter the
field of education and
to aspire to issue legal
rulings. They became
courtiers to the rulers,
seeking entry into their
political circles and
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attempting
to
acquire positions of
authority. Some
succeeded, others
did not. Those who
succeeded were not
free of the stain of
subjugation and
degradation. This
was a process in
which jurists, who
had previously been
highly honoured
and sought-after,
became
the
devalued seekers of
the patronage of the
ruler.
At
this
period, however,
there were some
who,
through
Allah’s
mercy,
remained sincere
and honest scholars
of Allah’s religion.
But the majority of
those who began to
deal with legal
issues and to issue
fatwas did so
because of the
burning need for
such persons in
new regions
and under new
governance.
At the dawn
of the emergence of
this new type of
jurist, there came
princes
and
ministers who were
pleased to listen to
whatever people

said in regard to the
fundamental principles of
the faith.
EROSION OF THE
KHILAFAT
This has been cited in
order to shed light on the process
of erosion of the khilafat. In fact,
it is more accurate to say that all
forms of the Islamic state
henceforth were political systems
with some elements of the
khilafat, since there could no
longer be any question of the
khilafat in the true sense of the
world. During the period of the
rule of the “inspired” caliphs and
sultans, the aspiration to just,
shari’ah-based rule was more
marked, but certain periods of
history will be recalled as times
of injustice and repression, in
which the shari’ah was
interpreted by pseudo-scholars to
suit the will of the ruler of the
time. One common phenomenon,
prompted by the need of
individual sultans or persons in
positions of political power for
universal legitimacy, was for them
to proclaim themselves as caliph,
but almost all of them ignored or
revised
the
authentic
interpretations of the Qur’anic
ayats that speak of this notion,
including the passages that say
that only a descendent of the
Prophet’s tribe, the Qureish, may
be caliph. This fact alone
indicates the heart of the problem,
the terms listed at the start of this
article – iman, niyyat, ijtihad – for
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it is certain that the
proclamations of all these
“caliphs” were approved by
leading Islamic jurists, who
were clearly departing from
the letter of the shari’ah in so
doing. They must have been
aware of what they were
approving and declaring to be
authentic, so that they cannot
in fact be called ulama (al’ulama ’ – heirs to the
messenger of the faith – had
two fundamental tasks: like
the Messenger of Allah, to
unmask all forms of
divergence from the Way of
Allah, and to witness to the
Truth, Allah’s Word,
regardless
of
the
consequences, which the first
necessarily entailed). Yet
another interesting trick,
particularly popular in the
Ottoman Empire, was to
concoct the genealogy of the
chosen caliph so as to trace his
lineage back to the family of
the Prophet himself. (This
practice later became known
among the common folk, too,
in the tekkes, so that in
present-day Turkey every
shaikh of a dervish order who
was half-way self-respecting
possesses a genealogy tracing
back to the family of the
Prophet.) With time, for all
these reasons, the title of
caliph was completely
devalued, regardless of
whether it belonged to the
sultan himself or to some
religious leader appointed by
him. The principal and

inviolate power of the state
was the power entailed by
the notion of sultan, the
military and political
leader. The title of caliph
gradually lost all its true
meaning, and every
independent dynastic ruler
could proclaim himself
caliph over the region he
ruled.
This hypocrisy and
lust for power became the
cause of the emergence of
radical, fundamentalist and
“reformist” movements,
chiefly among people who
in the ardour of their faith
did not want to have any
part in such games with
Islam. These movements,
although they often arose
under the influence of
intrepid and incorruptible
scholars of Islam, as a rule
changed into something
utterly different and, on the
pretext of waging war
against taqlid, gave rise to
a new form of taqlid in the
form of blind obedience to
the leaders of insurrections,
uprisings and secessionist
statelets, which were the
cause of much bloodshed.
This same process is still
very much present today
throughout the Muslim
world.
Given the lack of
space, this must conclude
this section. It is important
to note two things:

-

for centuries now,
for sincere followers
of Islam, politics has
not been primarily
a struggle for their
own notion of
power, or for the
principles on which
society shall be
organized as a
political body, nor
for power itself –
for them, politics is
primarily
a
nostalgia for the
earliest times of
Islam and its
motivating force,
and a bitter struggle
for survival based
on these ideas,
regardless
of
whether they live in
a so-called Islamic
country or not;

-

the process of moral
decline in Muslim
societies, as briefly
described above,
through the gradual
departure from the
shari’ah (bearing in
mind that in Islam
the entire moral life
of the individual is
shaped by the
prescriptions on the
permitted and the
forbidden, that is by
the shari’ah), is
particularly visible
in the Islamic world
today, and can be an
e x c e l l e n t
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illustration of the
points outlined.
The world today
has
Islamic
republics,
monarchies,
emirates and so
on (all of which
are un-Islamic
systems), but the
tendency
to
misuse religion to
political ends and
to
rule
according to
principles that
differ from the
letter of the
shari’ah
are
common to all
those states.
THE MODERN ERA:
ISLAM AND POLITICS
IN BIH
THE BOSNIAN
REALITY
The shari’ah divides the
world into three domains:
-

dar ul-islam – the
domain of peace
and Islam, the rule
of Allah’s laws, and
true liberty;

-

dar ul-harb – the
domain of war, in
which Muslims are
subject
to
oppression,
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-

persecution and
the inability to
profess their faith
in public;

to believe that such harsh times
will come again.

dar us-sulh – the
domain where
Muslims are not
in an absolute
majority,
or
where Allah’s
laws do not
pertain,
but
where Muslims
are free citizens
and where their
faith, honour and
life are not in
jeopardy.

Secularism is contrary to
the theology of Islam, contrary to
belief in the One God, and as such
unacceptable to Muslims. To
support secularism is to depart
from the faith, and Muslims should
understand its existence as a
necessary evil, a coercive situation
the end to which should be aspired
to.
Bosnian Muslims, like the
members of other faiths, if they so
desire, must fight for the right to
determine their own destiny, above
all by striving to inculcate into the
political system and laws of the
state the moral values and elements
of the shari’ah that will advance
the interests of our community. We
must bear in mind that it was the
communist authorities that
entrenched secularism in the
Constitution of BiH. Earlier
systems, even the Serbian
monarchy, did not impose total
secularity. Thirty-one members
were appointed to the Central
Board of the Yugoslav Muslim
Organization in 1919; all of them
were believers, and the Mufti of
Tuzla, Hajji hafiz Ibrahim ef.
Maglajlić, was unanimously
elected as chairman. There is no
space to go into greater detail
about those times, but one detail
is worthy of recall. The Central
Board of the YMO included in its
main manifesto the demand:
“…that the provisions of the
Statute of Religious and

Bosnia and Herzegovina
certainly falls into the third
category, dar us-sulh, and
indeed has done so, within
various types of polity, for
more than 150 years. If in
addition we bear in mind
the facts previously
enumerated, this period may
be in a way regarded as a
markedly long one. In the
long term, it would be a real
misfortune for the Muslims
to lose the rights that accrue
to them in such a domain,
just as they are being lost to
the adherents of other faiths
in BiH. It is to be hoped,
however, that this will not
happen, given that it did not
do so during the period of
atheist communist rule,
when times were hardest of
all for believers. It is hard

SECULARISM
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Educational Autonomy of the
Muslims of Bosnia and
Herzegovina be extended to
other parts of the state where
Muslims live, and that the
institution of shari’ah courts
be introduced there too and
that Muslims be assured links
with the khilafat.” Can one
imagine today the likelihood
(a shari’ah court above all) of
presenting the Council of
Ministers of BiH or the
National Assembly of
Republika Srpska with such
demands?
In the worst-case
scenario, if we are compelled
to live in a secular state, this
need not necessarily mean
that we shall introduce the
dictates of secularism into the
fields of the economy,
education, culture and other
domains of life, and renounce
the sublime moral principles
and achievements of
monotheism.
HOW CAN THE
ISLAMIC COMMUNITY
OF BIH TAKE PART IN
POLITICAL LIFE FOR
THE BENEFIT OF THE
COMMON GOOD, A
MORAL SOCIETY AND
MUTUAL CONFIDENCE
BETWEEN RELIGIOUS
COMMUNITIES AND
THE STRUCTURES OF
THE STATE?
T
h
e
response to this syntactically
complex question is in fact

very simple, and is composed of
three basic points, listed at the
start of this article: true faith,
or IMAN, pure NIYYAT or
intention, and IJTIHAD by
competent scholars.
True faith –
Iman – is a prerequisite for
being a Muslim, so any further
explanation of this point is
redundant.
Pure niyyat
and the sincerity of religious
scholars in anything that
appears to be for the benefit
society ensures certainty of
outcome both for the Muslims
and those with whom they
collaborate.
Competence in
forming judgments and acting
according to the letter of the
shari’ah is the only true path for
the operation of any Islamic
institution, regardless of the
environment, polity and social
circumstances. For Islamic
scholars and for Muslims as a
whole there is no other way, but
this is also the best way for
anyone with whom Muslims
collaborate on whatever basis
it may be. Any compulsion on
religious scholars to depart
from Islam injures not only
themselves but also other
believers, and indeed those who
are seeking to exert that
compulsion. Coercion of this
kind is regarded as violence,
and Islam does not tolerate
violence.

It is violence
to demand of the Islamic
Community, as of the other
religious communities, that
they speak out against their
own convictions on the issue
of religious education in
school. It is violence to
demand of the Islamic
Community that it uphold
secularism and the noninterference of religion in
political life. It is violence
to demand that nothing be
said about certain issues of
Islam that some see as
problematic (jihad, the
Islamic state, unity among
Muslims, polygyny, and so
on). It is violence to
prescribe the way in which
religion is presented by the
media.
Finally, let
us take a look back at the
history of Bosnia and
Herzegovina since Islam first
came to these parts.
Everything – the people, their
books, their buildings –
testifies to tolerance,
common living, religious
freedom and human rights,
and that at a time when such
things were unimaginable
anywhere else in Europe.
Islam, then, is one of the
principal reasons for
everything that was fine and
good in our past.

Religious PPerspectives
erspectives

33

Remzija Pitić, theologian
BIBLIOGRAPHY:
Books:
-

-

-

-

-

-

Shaikh ul-islam Ibn
Taymiyya, Najbolja
oporuka (1999),
Saudi
High
Commission for
Aid to BiH
Al-Ashkar, O.,
Uticaj vjere na
oslobođenje
čovjeka (1999),
Saudi
High
Commission for
Aid to BiH
Hišam,
Dž.,
“Evropa i Islam”
(1989), Supreme
Council of the
I s l a m i c
Community of
BiH, Croatia and
Slovenia
Purivatra, A.,
Jugoslavenska
muslimanska
organizacija u
političkom životu
Kraljevine SHS
(1974), SvjetlostSarajevo
Mevdudi,
E.,
Islamski pokret
(1999), HedijjaMostar
Al-Alwani, T.,
Etika neslaganja u
Islamu (1996),
Saudi
High
Commission for
Aid to BiH

erspectives
34 Religious PPerspectives

Karčić, F. and
Karić, E., Šerijatsko
pravo
u
savremenim
društvima (1998),
Law
Centre,
Sarajevo

Periodicals:
- Lewis, B., “Političko
tijelo” (199?),
Islamska misao,
Sarajevo
- Latić, Dž., “Islam i
demokracija”
(1994), Takvim for
199.,
Islamic
Community of BiH
- Latić,
Dž.,
“Savremena država
s o c i j a l n o g
‘blagostanja’ i
prednosti Islama
nad njom” (1998),
Takvim for 1999,
Islamic Community
of BiH
- Durmišević, E.,
“Institucija hilafeta
u
Osmanskom
Carstvu
sa
posebnimosvrtom
na Bosanski Ejalet
(Bosnu) (2000)”,
Takvim for 2001,
Islamic Community
of BiH

THE ROLE OF WOMEN IN THE MISSION
OF THE ORTHODOX CHURCH
Archpriest Dr. Ljubivoje Stojanovic, professor at the Theological College, Belgrade
Introduction
he issue of the role
of women in the
mission of the Church raises,
first of all, the question of
their place and involvement in
the life of the church. In other
words, it is not a distinct
question in itself, but is
indissolubly linked to a
number of other issues
concerning our ecclesiastical
realization and creativity. The
fact is that everything is
significant, and that
everything is approached
collectively, that is in creative
assembly and sober selfpossession, demonstrating to
us all the meaningful beauty
of forming theological
judgment. This leads us to the
firm knowledge that divinity
acquires its fullness in God the
Logos Jesus Christ, and
always bears within it the
beauty of theophany,
cognition of God and divine
communication. God the Son
is thus the sole true measure
of knowledge in faith, which
always entails the experience
of putting to the test and of
trust. When we reach, through
Him and with Him, the
unexaminable depths of Christ
as the measure of all things,

we become truly creatively free
and able to transcend every form
of partial understatement. We
approach everything with full
responsibility, and see
everything in the ecclesiastical
reality of personality and
community. In this way, we
attain the fullness of truth, love
and freedom, and have a proven
experience of life in faith in the
true manner. Thus we are truly
above all understatement and
superficiality.
With the unity and
community of the church in
proper proportion, we uplift
ourselves above all forms of the
ideological encumberment that
accompanies man’s various
attempts to resolve this issue in
a non-ecclesiastical, one-sided
manner. Here it must be made
clear that the major problem in
this particular arises when
emphasizing the idea of
equality, which is false,
impossible and groundless. If
this were to be accepted, it
would mean deliberately
overlooking the ecclesiastical
reality of unity and community.
It would lead to a non-creative
discrepancy, since it would be
subjugation to ideological
transports. God-given diversity
shows us all the beauty of
creativity that is incessant, for

we are all in a constant
process of quest and
discovery.
With this
meaningful measure of
constant advance, creativity
elevates itself to the blessed
state
of
incessant
perfectioning
beyond
conflicts and contradictions.
In this way our many diverse
gifts and talents manifest
themselves as the motive
forces of unity. They are not
a reason for separation and
estrangement, but they may be
if they lose their creative
responsibility. If a gift or
talent is not understood from
the perspective of service, but
is seen as a privilege, one then
forgets the evangelical
yardstick that “We that are
strong ought to bear the
infirmities of the weak”
(Rom. 15,1). Here it must be
clearly understood that to bear
the infirmities of the weak
always means to uplift him,
and not impotently to
conciliate or applaud him.
Service is thus a deliberate,
salvific reality, and as such is
always superior to approval,
but neither can it ever be
coercion.
It is only if we imbue
every discussion with meaning
by means of good judgment
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that we can liberate ourselves
from minimalism in
realization. Otherwise, we
shall frequently put obstacles
in our own way on the path of
proper consideration and true
understanding. In this way we
have crushing facts in the case
of women and their role in
life. Everything is reduced, in
many cases, merely to “sinful
Eve”,
with
endless
disqualifications
and
denigrations. The theology of
the Church gives everything a
new dynamic and its true
measure with the clear
emphasis on two parallels:
Adam-New Adam/Christ and
Eve-New Eve/the Virgin
Mary. If everyone were to
understand this, all the
inadequate formulations of
feminism and anti-feminism
would be seen, because of
their partial superficiality
which always insists on
separation, which is alienation
and estrangement.

THE REALISM OF GOD
THE
SON
AND
HUMANIST IDEALISM
The creation of the
world and of man clearly
demonstrates to us the
meaningful measure of life
and
man’s
creative
participation in it. Here the
permanency and reality of the
Divine call and appeal to man
to share in the deed by full
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self-realization and ultimate
generation and rule in
benediction is plain to see. Here
there is no separation of man;
rather man is the common name
for both Adam and Eve. The
order of genesis does not mean
any division into more and less
important, but is clear evidence
of unity in diversity. Woman is
thus not consigned to a lower
status, but rather the order of
creation showed the meaningful
graduality of God’s love, for he
creates us all that we might be
saved, from the beginning. As
a result, the creation of Eve from
Adam’s rib is a sign of unity, not
of woman’s secondary role.
Only then was the process of
creation of man as a being of
community completed. Of
course, if we approach all this
solely from the gender
perspective, we cannot attain its
ultimate meaning, for we are
hampered by hidden despair,
shame and separation.
Everything is half-hearted, mere
empty words, for it hinders a
solution with its constant
questioning without the
willigness to judge all things
creatively. Until those divisions
are overcome, and man is
regarded as a communal, Godcomposed being, nothing can
become any better. The
contradictions remain, and
divisions are never-ending in a
constant state of pleading
otherness and rebuking the other
or finding fault. This is the
condition of the frightened
losers whom we see from the

very beginning with Adam
and Eve after the Fall (Gen.
3,91-4). We must liberate
ourselves from this. Instead
of impotently cowering
behind the other in fear of
retribution, we must liberate
ourselves from all this and
collect ourselves, both within
and among ourselves. Only in
this way can we depart from
fear and impotence and
become progressive creators,
liberating ourselves from the
impotence of aggressivity,
which arises from the “need
for indifference”1, failing to
notice the proper order of
self-sacrificing love, which is
the guarantee of unity and
community.
Selflessly giving of
ourselves always liberates us
from selfish demands for
ourselves alone and constant
reproach of others. In this
sense, the guilt of Eve does not
hold good, for it is a shared
deed on the part of man as
husband and wife, not of just
one of them. It is important to
know this for forming future
judgment in all matters and for
constant and genuine uplifting
in the joy of life. It is essential
emphasize that concord and
community are destroyed by
the post-lapsarian excuses of
Adam and Eve, who had some
concord in their sinful deed,

See Pavle Evdokimov,
Žena i spasenje sveta ,
Cetinje 2001, 185.
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but afterwards separated,
exculpating themselves.
This clearly shows us all the
tragedy of the sinful
impotence that weakens and
separates. It is evident, then,
that conflicts arise in a state
of sinful disorientation. In
this state, everyone battles
only for himself, not seeing
the other in the proper way
but approaching everything
in a state of weakness. The
way the conflict develops
imposes the illusion of
equality as the measure of
superseded conflicts, but in
fact it is a case of failure to
collect ourselves and create
a community. All this gives
rise to further conflicts, and
everything is riven and
reduced to static dualism.
And then fine words about
the victory of good over evil
are concocted, but the
inexhaustible fear and
impotence in the face of the
danger of evil remains, for
evil is wrongly accorded the
same degree of power as
good, which is false. And
here are founded all the
sentimental humanism that
cannot rise above mere
gender, and of which the
ultimate scope is the
unstoppable and unwinnable
battle for human rights,
where the decisive step is
always lacking and which
are constantly out of phase.
Here man is simply
devalued, reduced merely to
the element that fights for

survival and losing the joy of
existence. This is the state to
which the Apostle Paul refers
with his admonition on a
situation that we create for
ourselves by accepting conflicts
in which “all seek their own, not
the things which are Jesus
Christ’s” (Phil. 2,21). These
words do not mean the mere
imposition of Christ, but are the
indicator of a Christian approach
to everything, and a call to us
Christians to behave more
responsibly in all things:
responsibly in the sense of living
and witnessing, nor merely
nominal affiliation, for the
Christian option and conviction
always means a new way of life.
It can never be torment and
coercion of oneself and threats
against the other, but is the
constant readiness for feats in
full optimism and responsibility.
The salvific reality of
faith raises us above all
shortcomings, in the full realism
of God the Son. This is an
incessant process, enabling us
effectively to liberate ourselves
from all impotence and
weakness in the blessed
enterprising fullness of deed
and talent. The guarantee of all
this is Christ, in whom we all
come together and through
whom everything is fulfilled.
Thus all of us, men and women
alike, are “all one in Christ
Jesus” (Gal. 3,28). This reality
of faith is emphasized by
Maximus the Confessor in his
well-known “Responses to

Talasi” where he clearly says
that in Christ all divisions are
overcome for “He manifests
the true essence of human
nature, free of the particular
features of the male and
female sex at the deepest and
most unique level.”2 These
words should be understood
with sober awareness, not as
a negation of difference, not
as equating one with the other,
but as a transcendence of the
reduction of everything
merely to gender, which
would inevitably lead to
further dilemmas and
impotence. It is not a matter
of equality but of community,
of unity, for “total equality is
impossible, a kind of
hermaphroditism would then
rule”. 3 We thus see that
through God the Son we
constantly advance from
glory to glory, “until we all
attain to unity of faith and
cognition of the Son of God,
to the perfect man, to the
measure of growth of the
fullness of Christ”.
It is important to note
here the words of Pavle
Evdokimov that “incarnation
determines the place and role
of woman” (who became the

Pravoslavna riznica o
braku i porodici , Belgrade
1998,142
3
P. Poposki, Brak i žena
kroz istoriju u buduđnost ,
Svetosavlje 1940,29-40.
2
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Theotokos – the Mother of
God, in the Church) .4 Here,
then, is the true measure of the
fulfilment of the reality of the
Son of God. Nikola Kavasila
explains this to us with the
words: “Incarnation is not
merely an act of the Father,
His Son and His Spirit, but is
also the act of the will and
faith of the Holy Virgin. He
wanted His Mother to bear
him as freely as he gladly
incarnated himself. “ 5 The
words of the Virgin Mary:
“Behold the handmaid of the
Lord” (Lk. 1,38) indicate the
true meaning of the co-action
and freedom of God the Son.
Here the Virgin Mary, as the
New Eve, shows herself to be
perfectly free and obedient in
the resolution of all dilemmas
and conflicts. Knowing this in
faith, we are freed from all
that is incompletely
expressed, for we see
everything in the true way.
The divine service of the
Church indicates this to us in
the most explicit and vivid
manner by addressing the
Virgin with the names
Heaven, Paradise, Gateway of
the Church. It is this
“liturgical realism that gives
history its very specific
reality, expressed in these

4
5

Evdokimov, op.cit, 11.
Vladimir Loski, Svesveta,
Teološki pogledi, 1974,45.
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names.”6 For this reason St
Gregory
Palamas
unambiguously states that for us
God “is everything that was
revealed in the heavens above
and on earth below through the
Mother of God. “7 It is vital to
know this so as to transcend the
partiality of condemning Eve
only, and through her women
only, in the shared failings and
misdeeds of man, that is of men
and women together.8 This
ignorance
resulted
in
emphasizing “excessive
masculinity”9 in forming all
judgments about man, which
inevitably turns into opposition
and needless conflicts, in which
Evdokimov, op.cit,30.
St Gregory Palamas, Lord
light my darkness ,
Belgrade.1990,10.
8
The early Christian father
Tertullian over-emphasizes the
guilt solely of our first mother
Eve, declaring women as a
whole, and only them, as guilty.
He addresses women in these
terms: “You should always be in
mourning, your eyes should ever
be full of repentant tears, so as
not to forget that it was you who
caused the fall of the human
race.”
He mitigates his
despairing pessimism somewhat
with the statement that “the
Virgin Mary saved the virgin
Eve”, drawing the parallel with
the words: “Eve tru sted the
serpent, but Mary trusted
Gabriel, so Eve ’s sin of
credulousness was mitigated by
Mary in faith”. (see Jovan
Stančić, Socijalni položaj žena
u istoriji , Svetosavlje 1934, 16;
Mitropolit Mihailo, životopis
Presvete Bogoroice sa naukom
Pravoslavne crkve o njoj , Novi
Sad 1886,21).
9
Evdokimov, op.cit,155.
6
7

all those who fight for the
equality of the sexes
unsuccessfully exhaust
themselves. Only when
everything is approached from
the salvific perspective can it
be seen how much man has
devalued himself, imaginign
that creativity is possible only
through self-affirmation. The
basic error is to reduce
everything merely to
sociological and biological
categories.10

The
Church
continually announces true
freedom, with the clear
testimony that it is “the only
criterion for attaining the
blessing of tranquillity and
love,” 11 and of course the
community as completion.
This truly takes place in the
“liturgical fullness where each
acquires his significance,
whereas if we separate one
from another we become the
inactive parts of something.”12
The coming together in
community of free individuals
is thus the true measure of all
things, and there is in this no
generalization
or
impersonalization but rather
everything is blessedly
brought together in salvific
reality. Only thus can we
understand the meaning and
dynamism of the relations of

ibid,13-14.
ibid, 188.
12
ibid,12
10
11
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God the Son, and think
through every humanism with
devout love of man, liberating
ourselves from every form of
human idolatry. It must be
accepted, however, that not all
of us always attain this
fullness, and as a result we
have many attempts and
aimless quests. This divides
the participants, making them
adversaries and not associates,
which is the unhealed wound
of the human relationships
they are deprived of.
Certainty of faith and joy of
trust and confidence.
Nowadays, for this reason,
“the literature of despair and
of the absurd has such success,
for it corresponds to the turn
of mind of people today.”13 In
all this the best and most tragic
relationship is that between
men and women when it is
deprived of the concord and
cooperation of God the Son.
The ecclesiastical and
bibilical reality reveals all this
to us in the finest way, and
proclaims to us the good
reality, both eschatological
and historical, and the
possibility of harmonious
relations and the achieved
community.
THE
WITNESS

BIBLICAL

From start to finish
the Bible clearly demonstrates

13

ibid,154

to us the God-given community
of man with God, man with his
fellow man and man with
himself. Here “man” is plainly
both male and female, with the
precisely
emphasized
differences of talent, gift,
endowment, but the entire
deliberate unity is the appeal to
man to be the lord of all
creation; to participate in the
Divine creativity by creating and
realizing himself, by receiving
and giving to all things. This
creative dynamic does not cease
even after man’s lapsarian
abandonment of the blessings of
paradise. He is no longer in the
first state of joy, but continues
to create, albeit “in the sweat of
his face” (Gen. 3,16). God does
not abandon him, but seeks him
and finds him; does not threaten
him but promises him salvation
and sets man’s creativity in
motion. Here male and female
both remain within the name of
man, although the sin has
disrupted and divided them.
Woman is not in a state of
subordination, but is a cocreator in deed, and there we see
Adam and Eve as parents, as
father and mother, which clearly
shows the difference in their
calling and their gifts, which do
not divide but unit them as
creators. On this basis the
community continues to grow,
not only to perpetuate their
lineage, but rather everything
manifests itself as the fulfilment
of the blessing of life on the
universal level of the human
race. It is not, therefore, mere

multiplication, but life in the
joy of the blessing of God’s
gifts. Through all this we
clearly see and understand the
women of the Bible, Sarah,
Rebecca, Rachel, as a good
parallel with Abraham, Isaac
and Jacob. They truly
participate in major events,
demonstrating resolve and
responsibility, often even
taking the leading role, which
never undermines the blessed
community.
We also have
examples of women who
showed courage and
determination in certain
situations, such as Isaac’s
wife, Jacob’s and Esau’s
mother Rebecca, who
preserves the blessing of God
in the home by acting as her
younger son Jacob’s
accomplice in his usurping the
birthright of his older brother
Esau, who sold it to him (Gen.
27, 13-17). This example,
like many others in Old
Testament history,14 clearly
shows us that woman is an
active participant and not a
passive observer of events.
The same Rebecca married
the man of her own choice,
willingly and not under
coercion (Gen. 24,58), which
also shows the Old Testament
dynamic of liberty which

See : Dabro, Archbishop
of Paris, Biblijske žene ,
Vesnik SPC,
1990,1221,1309 I 1388.
14
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entails responsibility as its
yardstick. Observing in this
way the historical course of
human life, we may fairly say
that the words of the Lord to
Eve, “thy desire shall be to thy
husband” (Gen. 3,16) are not
limiting. They designate the
mastery of self-will and
initiate the cooperation with
which, through obedience and
shared action, powerless
submission is overcome. This
is best seen in the the words
of the Proverbs, where this
cooperation is a benediction:
“House and riches are the
inheritance of fathers: and a
prudent wife is from the Lord”
(Prov. 19,14). It is clear, then,
that woman is a gift and
blessing from the Lord and not
a second-rate person, chattel
or subject to be disposed of,
but an interlocuter and
associate in all deeds. For this
reason “a virtuous woman is
a crown to her husband: but
she that maketh ashamed is
rottenness in his bones” (Prov.
12,4). It is clear that here
husband and wife are together,
not just one beside the other.
Woman is not relegated to the
background, but is the
“guardian of the sacred, of the
purity of faith and morality. .
. acknowledged and highly
valued.”15 This proper order,
See Svenka Savić,
Feministička teologija ,
collected papers, Novi Sad
1999; Dušan Glumac, Brak i
socijalni položaj žene kod
Jevreja , Bogoslovlje,
Belgrade,1930.
15
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which is to be seen in the
Biblical annunciation and
witness, cannot be assigned
solely to patriarchy or solely to
matriarchy, but implies a clearly
defined place and role for every
individual in the community.
This dimension of community
can thus be seen in realization
and in the family and in the
state, as well as in the cult in
the temple. Called and
authorized for specific service,
they are not privileged, but are
responsible for the deeds
entrusted to them. Of course,
all this has its own graduality in
historical realization, acquiring
in the evangelical joy the
fullness of creative meaning of
the person and the community
in truth and love.

THE
EVANGELICAL
REALITY
The Gospel deliberates
on every undertaking and every
expectation and quest with the
power of its joy in the reality of
God the Son and the Mother of
God. The Divine Child and the
“blessed womb” of the Mother
of God are the source of all
optimism and the measure of all
relationships between male and
female. Here difference is not
seen as a reason for division into
lesser and greater, less or more
important, but rather everything
is filed with gifts and honour
from above. It can then be seen
that the measure of all things is

that “in honouring one
another we make ourselves
greater than we are”, and it is
thus that we shall understand
the words of the Mother of
God: “Behold the handmaid
of the Lord” (Lk. 1,38) and
the words of the greatest man
born of woman, John the
Baptist: “He must increase,
but I must decrease”
(Jn.3,30). Here there is not
mere male or female
onesidedness, man is thus
realized in the living
community through God the
Son and the Mother of God.
Here there is neither male nor
female, “but Christ is all, and
in all” (Col. 3,11). This does
not mean abolishing
differences, but rather
indicating a higher meaning,
above mere reduction of
everything to gender. Nothing
is abrogated prematurely, nor
is anyone denigrated, but all
manifests itself as healed of its
deficiencies, focused by the
knowledge of the goal and
wholeness, by the force of
self-sacrificial love.
The evangelical
blessing is a perpetually
achievable and possible
reality, bestowed upon us
incessantly and uncoercively.
It is not an ideology imposed
by force, but is the perpetually
realizable call for everyone.
All human endeavours,
therefore, are either
evangelically conceived or
aimed against the gospel,
whether through ignorance or
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malevolence. In this regard
we see many inadequacies and
superficialities in the issue of
the role and place of women
in the evangelical and
revelatory reality. The basic
reason for this is that
everything is addressed from
the perspective of sin, guilt
and punishment. This leads to
immobility and inflexibility,
which is an obstacle to the
reception and understanding
of the blessed reality of
evangelical joy. This is
unpreparedness for the
evangelical law of love by
which are differences are
transcended and everything
takes on a new dynamic. Here
repentance and forgiveness
are seen as creative moves,
above the impotence of
finger-pointing
and
acknowledgement. This is a
movement of the quest for and
discovery of the Kingdom,
and is the reason for those
words that constantly call and
witness: “Repent ye, for the
kingdom of heaven is at hand”
(Mt. 3,2). This is the only
possible way of rising above
false sinlessness and
imaginary righteousness, with
which many legalists have
fettered themselves. The
Gospel aims the legal order at
a higher meaning, calling all
to the joy of the Kingdom.
Here all are called as guests
to the banquet, the wedding of
the King’s son, whether as
invited friends, or as wise
virgins, needing only their

“wedding garments” and “oil in
theiramps” (see Mt. 22,11; 25,
1-10). For this reason Christ
addresses everyone, not
choosing his companions by
weak standards or imaginary
rectitude, but sitting with
sinners, bearing witness that he
has come to “seek and to save
that which was lost” (Lk.
19,20).
By the force of his allsalvific love, Christ brings all
things together, thereby
liberating everyone from sinful
impotence. He speaks to the
woman of Samaria, heals the
daughter of the woman of
Canaan, the touch of his robe
heals a woman with an issue of
blood. He does not condemn,
but calls to repentance a woman
taken in adultery who was
brought to him by those who
impose the keeping of the Law
on others without understanding
it themselves. He allows a
woman who was a sinner to
anoint him with precious
ointment, and in all these events
he shows that he is the saviour
of all of us (Jn. 4,1-32; Mt.15,
28; Jn. 8,11; Lk. 7, 36-47). We
see that he is accompanied not
only by the apostles but by many
pious women (Lk. 8,2) who
were to show themselves, in the
salvific events, more resolute
than the apostles themselves, all
of whom except John the Divine
fled in fear of the people and the
elders. Besides the Mother of
God and John the Divine,
several women remained at
Golgotha (Mt. 27, 55-56;

Mk.15, 47). Here is must be
said that women were the first
witnesses of the resurrection,
which they announce to the
apostles, to whom “their
words seemed. . . as idle tales,
and they believed them not.”
(Lk.24, 11). Of course, all this
was in the initial confusion
and fear after the crucifixion;
later they saw for themselves
and bore witness to the joy of
the resurrection. Here we
simply underline the
important tole of women in
the salvific events, that bring
us all together and lead us into
the reality of the future life.

HISTORY OF THE
CHURCH
The eschatological
dynamic of church life in its
eucharistic realizability gives
everything a clear historical
definition and designation.
Thus eschatological vigilance
is not and cannot be
uncreative tension, as the
history of the church clearly
shows us in its every
trajectory. Christian life is not
a flight from history but the
process of intellectually
making history meaningful by
the beauty of the Kingdom
that is to come in perpetual
witness and call, which is the
gift and responsibility of all
baptized Christians. It is a
sign of ecclesiastical maturity
that shifts us from the statism
of mere nominal affiliation,
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bringing us together in the
same deed of priesthood of
kingdom
and
altar,
ecclesiastical hierarchy and
church congregation. We see
in the same call to all to bear
witness as new apostles and
new peace-bringers, for in
baptism and anointment in
peace we are all called and
sent into the world to
announce the “new heavens
and a new earth” (2 Pet. 3,
13), in the joy of the “new
creature” (2 Cor. 5, 17). This
knowledge has prompted and
will always prompted
Christians, in every historical
events. There has never been
room here for separation, nor
reasons for division on the
basis of importance, for
everything is based on the
reality of the blessed
Kingdom. This reality is
always experienced anew in
the joy of Communion, where
there is no separate role for
men and for women.
Only in this way, in
the beauty of the liturgical
dynamic, does everything free
itself from all the
revolutionary inadequacies
and understatements with
which meaningless historical
trajectories of non-church
historicity imposes itself as a
constant errancy of the tragic
about the trackless wastes of
their ideologies. None of this
has ever been a threat to the
Church, nor has the Church
been in conflict with anyone,
but has always been under
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attack but never defeated. So all
the reproaches with which the
Church is accused of
responsibility in regard to malefemale misunderstandings prove
to be invalid, for they have no
confirmation, no warrant. There
is
no
conflict,
no
misunderstanding on the issue
within the Church; it is all
foreign to the spirit and life of
the Church. The judgment of the
Church in regard to women does
not come down merely to their
voting rights, for this is not the
ultimate scope of personality, to
vote and to be elected.16 Those
who have renounced the joy of
sainthood, which is the potential
of everyone, burden themselves
with these issues. The women
saints have most fully borne
witness to this for us throughout
the history of the church. The
acts of the apostles, the apostolic
epistles and many written
documents clearly show us the
place and role of the many
saintly and beatific women in the
life of the church of their times
and specific place.17

See Evgenije Spektorski,
Hrišćanstvo i žensko pitanje ,
Bratstvo, Sarajevo 1939, 57-64.
17
See: Acts. 9, 36; 12, 15; 16,
14-15; 17,34; Rom.16, 3-13,
Phil. 4, 2 -3; I Tim. 5, 3; I Cor. 7,
36-38; Justin Popović, Žitija
svetih devojaka , Belgrade.1998.
16

WOMEN AND DIVINE
SERVICE
Divine
service
always bears the stamp and
reality of the living
community. It is here that the
shared action of creativity and
memory of God the Son is
realized at its best.
Differences of function do not
separate the participants, but
bring them together in a single
unified spirit, so that in the
certainty of mention and
memory we all become fellow
communicants with the
sacred. Here everyone feels
himself to be a sinner “of
whom I am chief” (I Tim.1,
15), not as helplessly penitent
but as aware that upon all of
us immense gifts have been
bestowed. This indicates to
us that specific service or
functions are not a guarantee
of salvation in advance, for all
is the common deed of all of
us in Christ, in fact his giving
to us and our receiving and
contributing. This suggests to
us that every service is a
responsibility, not a privilege.
A gift is always a call to give
of ourselves and not an
authorization to rule over
others. Ministers are thus
always “helpers of your joy”,
and never have “dominion
over your faith”. (2 Cor. 1,
24).
Knowing that divine
service is always hearing and
bestowing, not dominion and
mediation, we have a clear
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definition of the hierarchical,
meaningful responsibility that
entails the warrant of dignity
and the need to hold in
respect, not to contest. It
cannot be reduced to the
postulate that there is some
privileged group that imposes
itself on others, who are
without rights. It is a matter
of one’s own serving, and
nothing there may be reduced
to a mere division of roles, but
is an approach to everything
from the perspective of a
shared act. It is not sufficient
to say, therefore, that women
may not serve at the altar, for
this or that reason. What are
we to do with the holy powers
of active faith, are there
divisions there so that it may
be said that their holy powers
are divested of the dignity of
the altar? Everything is thus
beyond the rash and hasty
conclusions that impose
themselves on us by the
yardstick of reducing
everything to rights and duties.
Furthermore, history gives us
examples of women’s active
involvement in the liturgical
life of the Church. There is
mention of presbyteresses and
deaconesses, which does not
of course mean the existence
of a “female priesthood”, but
indicates the reality of the
living participation of women
in the acts of the Lord. St
Hippolytus clearly says, in his
Apostolic tradition, that a
deaconess “is not ordained but
merely states the prayers in

words, for she does not carry out
the sacrifice.”18 It is true that
Clement of Alexandria
describes them as “chosen
people,” 19 but this does not
relate to hierarchical divine
service, but indicates that there
were certain conditions for their
selection and appointment, and
that their liturgical activity was
clearly defined.20 To this day
we see that certain nuns have the
blessing of their bishop to serve
at the altar, which demonstrates
that they have never been
functionally barred on principle
but that everything has been
given meaning by blessing and
order. Only occasionally does
forgetfulness triumph over
memory, but the sound memory
remains intact notwithstanding
temporary lapses of application.
Thus there is no need for us to
take a backward step on this
issue of the liturgical
participation of women, nor do
we need to think up anything
new. We merely need to affirm
ourselves in liturgical memory,
and then we shall see that there
is no interruption, but that we
foresee and dispute with one
another needlessly. This was

18
Atanasije Jevtić, Dela
apostolskih učenika ,
Trebinje,1999.
19
Nikodim Milaš, Pravila
pravoslavne crkve sa
tumačenjima , Novi Sad,
1895, 365.
20
See L.Mirković,
Pravoslavna liturgika , Part I,
Belgrade, 1982, 75; J.
Popović, op.cit, 52, 78, 162.

well understood by St
Nektarije Eginski in his day,
so that he introduced everyone
into the creative liturgical
dynamic, demonstrating to us
that deaconesses are necessary
today only if they want to find
the meaning of salvific
service,21 and not merely in
debates over equality. For the
liturgical order is always
superior to parades of
ceremonial and the struggle
for primacy.

WOMEN AND THE
MISSION OF THE
CHURCH TODAY
After every attempt
and stumble by man on the
way to a resolution of these
issues, we are at an advantage
today, since we have ample
experience of everything. We
also have all the indicators of
the non-feasibility of all these
one-sided, blinkered attempts
and ideas. Unfortunately,
some people continue
stubbornly to search for an
answer in the trackless wastes
of
declarations
and
conventions,
where
everything comes down to
unattained agreements and
negotiations, in fact all too

21
Jon Brija, Pođite u miru ,
Belgrade,1989, 122
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often to coercion and
imposition. The tragedy in all
this is that many have
arbitrarily abandoned the
fullness of the church,
imagining that this is an act of
free will or, more accurately,
of democratic rights,
overlooking the fact that the
right of churchdom is
invariably an aristocracy of
spirit, that is an attempt to
truly be not only good but
the best. This is by no
means to the detriment of
others, but to the joy and
benefit of the other. This
logic of service is the true
measure of the ecclesiastical
dynamic, and anyone who
truly receives and
understands it is a true
witness, a missionary in the
world, regardless of his
knowledge and standing.
It is very dangerous
to accept the idea that
mission is merely a matter
for the hierarchy. This idea
that reduces us all to mere
“uniforms” and stereotypes
undermines the ecclesiastical
knowledge of those who
adopt it. That this is no mere
sporadic rarity is best
demonstrated by the frequent
question raised by some
baptized Christians in relation
to certain phenomena and
problems. In these cases they
calmly and inquisitively
express their disapproval by
asking what the Church is
doing, as though the Church
was something alien to them.
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This is a denial of the
ecclesiastical, almost invariably
unintention, a sign of ignorance
and unwilligness. It would be
better for everyone to ask
himself, in such circumstances,
“What am I doing in the
Church?”
Much would
probably then change, and
certainly everyone would be
much readier to face the
challenges of his times.
Our times are times of
struggle, in which one is
often lost and disoriented,
guided by all kinds of overhasty decisions. This creates
a state of insecurity, which is
often the cause of
exaggerated tensions and
needless conflicts, which
erupt before face to face
meetings and discussion.
Dialogue is not only distant,
in these cases, but truly
impossible. Everything is
minimalized, and we are all
in some way marginalized. It
is the state described by the
Apostle Paul in which “without
were fightings, within were
fears” (2. Cor. 7,5). This is no
cause for despair, depression
and pessimism, but occasion for
face to face meeting and
witnessing. In this women are
more composed and more open,
just as they were after the
crucifixion and resurrection,
when they went about freely, not
concealing themselves but
seeking the crucified Christ and
recognizing and bearing witness
to the Risen Christ. This takes
place ever anew, in every

generation, and should not
surprise us; it is merely
necessary for us to remain
sober and alert in mind so that
our fear may not cause us to
stumble and hatred mislead
us.
Here shared action of
all is needed, and in particular
the importance and role of
woman as mother should be
emphasized, not only in the
biological sense, but much
deeper and more substantively
from the sociological and
psychological perspective.
All this and more is necessary,
but insufficient if it is not
filled with the higher meaning
of responsibility. These words
are a reminder and caution to
us in this regard: “When
young women lose their faith
and cease to honour the
eternal values, when they
forget reason and shame and
modesty, society can expect
nothing but destruction and
break-down.”22 This is not a
threat but a call and warning
to all of us to measure freedom
and creativity by the yardstick
of responsibility.
All this led to the
Inter-Orthodox Council in
Rhodes, Greece, held from 30
October to 7 November 1988,
adopting certain conclusions
on the place and involvement

Sosos Handropulos, Sveti
Nektarije eginski svetitelj
našeg vijeka , Belgrade,
2000, 232.
22
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of women in the life and
mission of the Church. The
role of women as “the
extended hand of the priest”
in his liturgical, pastoral,
catechismal, preaching,
missionary and social work.
The importance and meaning
of the female monastic life is
emphasized. 23 All of this
should be a good signpost for
us on the road to the common
realization of all and of all
things in Christ.
CONCLUSION
The mission of the
Church always entails the
participation of every
baptized and anointed
member in the shared act of
witnessing. We are all called
and all responsible, each in his
own knowledge and with his
own talents. The act is one,
regardless of certain
differences, which do not
undermine the unity of the
faith. Greater gifts entail
greater responsibility, but
never the privilege of standing
out because of greatness of
gifts. The responsibility of the
hierarchy,
the
altar
priesthood, is greater than that
of others, which does not
preclude the participation in
the royal priesthood of the
believing people of God. The
unordained are not called, just

23

Jon Brija, op.cit, 119-121.

as the ordained are not saved in
advance by the mere fact of
having been ordained.
Everything is a common act in
the Church in the fullness of God
the Son, and realizes itself in
blessed, active fulfilment.
This creative coming
together in diversity of gifts and
action qualitatively transcends
every idea of equality. For this
idea of equality turns everyone
in upon himself and against
others, establishing interest as
the sole measure of a
relationship. Then the sense of
self-sacrificial love is lost, and
finally one is discouraged and
out of a sense of helplessness opts
for rebelliong, but everything
ultimately ends in subjugation to
a certain idea, which arouses
non-creative impulses and
meaningless combat. Nothing
can be resolved in this way, for
everything is rendered
meaningless by ignorance and
closed-off selfishness.
All
non-Church
attempts on the part of various
ideologies to resolve the “issue
of women” in one way or
another remain mere good
intentions that all too often come
down to conflicts and squabbles,
even before discussion has
begun. For debate alone,
without the test of experience,
begins with a state of mistrust
and coercion, so that the quest
for solutions is avoided in
advance. Much is overlooked,
but the greatest omission of all
is to view everything solely from
the perspective of gender,

without going deeper into the
mystery of man’s existence:
existence from the perspective
of the reality of the eternal
life, not merely from the
historical,
temporal
perspective. Only then are
enlightenment and progress
addressed in the proper
manner. The God-given and
possible sainthood becomes
the final measure of all human
action, and all of us are
thereby in one and the same
priestly deed of selfenlightenment
and
enlightenment of others in the
joy of the true life.

BIBLIOGRAPHY
1. Holy Bible, Old and
New Testament,
Authorized Version
of King James
2. Nikodim Milaš,
Pravila
svetih
apostola, Pančevo,
1878.
3. Nikodim Milaš,
Pravila Pravoslavne
crkve
sa
tumačenjima, N. Sad
1895.
4. Atanasije Jevtić,
Dela apostolskih
učenika, Trebinje
1999.
5. Jon Brija, Pođite u
miru, Belgrade,1989.
6. Jon Brija, Rečnik
pravoslavne

Religious PPerspectives
erspectives

45

Archpriest Dr. Ljubivoje Stojanović, Belgrade

7.
8.
9.
10.
11.
12.
13.
14.
15.
16.

17.
18.
19.
20.
21.
22.
23.

teologije, Belgrade,1999.
Pravoslavna riznica – O braku
i porodici, Belgrade,1998.
A. Šmeman, Sveta tajna ljubavi,
Cetinje 995.
St Gregory Palamas, Gospode
prosveti tamu moju, Belgrade,
1999.
Pavle Evdokimov, Žena i
spasenje sveta, Cetinje 2001.
Svenka Savić, Feministička
teologija, collected papers,
Novi Sad,1999.
Sosos Handropulos, Sveti
Nektarije Eginski, svetitelj
našeg veka, Belgrade, 2000.
Justin Popović, Žitija svetih
djevojaka, Belgrade,1998.
Justin Popović, Tumačenje
jevanđelja po Mateju,
Belgrade,1979.
Slavko Pejić, Znamenite srpske
pravoslavke, Belgrade, 1969.
Mitropolit Mihailo, Životopis
presvete Bogorodice sa naukom
Pravoslavne Crkve o njoj, Novi
Sad 1886.
Jovan Stančić, Socijalni položaj
žene u istoriji, Svetosavlje
1934.
Dabro, Biblijske žene, Vjesnik
SPC 1900.
Evgenije
Spektorski,
Hrišćanstvo i žensko pitanje,
Bratstvo, Sarajevo 1939.
Aleksa Ivić, Hrišćanstvo za
prva tri vijeka, Hr.
Vjesnik,1879.
Podvižništvo hrišćanskih žena
u staroj crkvi, Duh.
Straža,1931.
Dragomir Marić, Hrišćanstvo i
žena, Hrišć. Delo,1938.
Dušan Glumac, Brak i socijalni
položaj žene kod Jevreja,
Bogoslovlje, Belgrade,1930.

erspectives
46 Religious PPerspectives

PERSPECTIVES

RELIGIOUS

